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OUR PRAYER. V B. 
( Prof. Lal Chand DE A.) E 
MANASA PARIKRAMA MANTRA, song nee 


ata rat rieira cert cfr eve: | eat aat- 
l SaR sat cheat aa g aa t ag | Sena Gad 
- fame Se ste ea: 2H 
i In the ‘prachi’ direction, Ngai is the overlord ‘asita’ 
| the defender ‘aditya’ the arrows. Homage to them. Homage 
i to the overlords. Homage to the defeuders. Homage to 
the arrows. Homage be to these. Who hates us, whom we 3 
| hate, we put in Your jaws. ; pees 
kar ‘Prachi’ meang: ‘enstern’ the directon in wich the 
sun rises or ‘in front’ or ‘the directon of progress.’ 
Hi ‘Agni’ means Fire or Knowledge. z 3 x 
j ‘Asitub’ means unfettered z 
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‘Aditya means suns. 

eb us tuke these together and see what comes oub 
of them. 

The devotee contemplates the direction of progress 
mames the Lord and the Protector in charge of the directon, 


names also the arrows by which defence is effected.’ 


Who rules over the direction of progress? ‘Agni? 
Å gni means Fire, also itis the knowledge aspect of God, also 
one who leads forward. Agui the Lord is the leader. Surely 
avery powerful aud enlightened ‘leader, a leader formed of 
both heat and light, a leader who knows and shows 
the right way and who also walks very fast. Bue 
how is this speedy progress secured? What is the 
secret of this swift and sure advance? This secret we 


find in the next word ‘ asitah *, which means unfettered. The 


Jender is unfettered, His bonds are ull broken. He is free, , 


Freedom is essentinl to progress. Freedom secures progress, 


Freedom fosters progress, ‘Asitah’, the unfettred is the 
protector. “Agni’ is the Lord. Ye lords, whe wish to lead 
people—here is a beautiful suggestion, a wonderful hint, to 
help you in securing your lordship. Bound, you cannot 
walk, muth Jess lead. Fettered, you cannot move; 
aboundon the divams of leadership. Unfetdered goes the lender 
of lenders, brushing aside with nimble steps all obstacles that 


hamper His progress. Ye that would follow Him, consider 


well your state. Break your bouds, as He has broken His, or 
. . 5 
you canuot keep coinpany with Him. Pulled from beliind, how 


ean you push forward. Fix arubber ‘tube at one end and 


“Btretch it. Has it progressed 2 Surely it looks longer. But 


leave it'and it leaps back ‘to its olivin size. “So withthe feti- 


ered ones of the world. Unénuembered ote enn wilk with agit 


lity and’ alaccity, Loaded, the progress must ‘be slow, Over 
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| Our Prayer 429 
| loaded progress is impossible. Therefore all ye who wish to- l 
b | . ; | 
| follow the Jeader, break your attachments, cast off your en- 
i 
| etmberances, reduce your wants, have done with sentimenta- | 
35 : ae : 
~ | lism, turn Your back on those that bind you and march on till. 
Tyne | ý 
? you ræieh your goa), 
| The lord of the path of progress defends with ‘adityas,. 
3 ] 5 5 Opis a 
> | suns as arrows, Phe aditya in sauskritis an epithet for those 
| 
o | souls of spotless purity, who lave kept themselves carefully 
MG chaste and continent ‘for at least 48 years. They are called: 
sf | ‘aditya brakmeharis’, brahmeharis’ who shine like the sum 
gs | dispelling the gloom of ignorance from this world, braulimeharis. 
6 who-have'lived and moved and had their being in Brahma or 
6 God for 48: years. These “brabincharis, these Christs. and 
8 Dayanands are the arrows with which Agni, the lord protects. =- 5 
His dominions. Fhey are verily the inearnations. of Agni, for 
e y J gut, 
„o do'they not enlighten the world end burn off its Im purites. = 
o | Thereisfire in theit eycs, there is firein their- words, there is 2 => 
J, , 3 D m 
S i x 5 . ; ; > == 
Ə fire in their ways. “I ‘hey rejuvenate the world, ‘determine the 35 
=> 
S >= DN 
d wavering’ and fill all men with new life, new hope, and 3 ===? 
. n < = — fig 
O new aspirations. E 
b Homage to them. Homage to the lords. Homage f 
: to the protectors. Homage to the arrows. Homage be ito alt | 
2 2 j A 
E those. Boundlessare thy blessings, God. All encompassing are i 
t thy protecting powers. To them we make obeissance ngai 
and again. For how else can we express the deep gratitude we A 
r : A ? 
i feel for them. With reverence and worship we embrace Thy 
f yrotection. Keep us out of harms way. Who hates us, 
V p 4 $ ace 
1 whom’ we hate, we pat in your jaws. We do. not take the law 
i in our own hands. We consign to your awful Justice those ` 
pa who obstruct our progress along, the path of - righteousness. 5 
¿ | Deal with them as you think fib and defeat, their eo eS: 
7 ig =. 


aginst us. i . ? 
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Indian Reform movement 
- ASCENDANCY OF SIKHS 


Before the conquest of the Punjab by the British the 


province was ruled by the Sikhs. Let us see how Sikhism was 
founded and in what way it nffected the position of the Brah- 
manas, or the priestly elass. 


SIKAISM 


Sikhism as founded by Nanak was a sect of penecfut - 


disciples and it retained its origival character until the lead- 
ership fell in to the hands of Guru Govind Singh. It is true that. 
the political aspirations of the Sikhs were more pronounced 
under the leadership of the tenth guru, but he too was the 
product of the process of evolution. Nanak had prepared the: 
ground by melting the Hindu ore and burning owt the dross of 
indifference and superstition of the masses and the hypocrisy 
and the pharisaism of priests. Nanak perceived that religious 
yevival was the only remedy that could save the country from 
impending destruetion. 


POSITION OF THE BRAHMANAS BEFORE THE ADVENT OF 
SIKHISM. 


During the four and a half centuries that intervened between 
the averthrow of Anang Pal and the birth of Guru Nanak 
himself, history does not tell the name of a single great Hindu 
in the Punjab. The onrush of Islam produced such confusion 
and consternation among the Hindu ranks that all chances of 
reconsideration and reform came to an end. The priests, the 
hereditary guardians of Hinduism, lazy and’ lifeless like all 
hereditary incumbents of high position, were unable to unite 
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all Hindus together and by one united action, hurl back the 
waves of invasion. Not being able to play the past of the 
suviour at the time of crisis they shut themselves in the im- 


preguable fortress of caste. All who were privileged were 


taken in, the rest were left to ight their own battle as best. 
they could. Tn this fortress the priestly class played the role ` 


of commander any one in the least deviating from therules.of 
discipline was severely punished and not seldom driven out of 
the enelosure. Obedience to the mandate of the Brahmans and 
the lavishing of gifts upon them were the prominamt features of 
Hinduism. The priests alone could study the scriptures and 
tothem alone were accessible the higher truths and consolas 
tious of the Hindw philosophy. Even they however had fallen 
to the dead level of scribes and Pharises; some of them ha 
learnt the scriptures by heart buat in their praetical life they 
were just the opposite of what they were required by their 
scriptures to be. They were required to be good shepherds 
to their flocks, but the only function of the shepherd they did 
was to fleece the flock. 
THE ADVENT OF NANAK. 

It was reserved for Nanak to perceive the true princi- 
ple of reform and to lay the foundations on which Govind 
built a new nationality and gave practical effect to the doct- 
riue that the lowest is equal to the highest in race as in creed, 
in political rights as in religious hopes. 

Nanak was sent to the school but of Berio in: 
the ordinary sense of the word he acquired little or nothing. 
He was born great and though almost illiterate was like 
Muhammed richly endowed with a powerful intellect and 


strong commonsense, 


Based on Gokal Chaud Narang’s Tranfovmatiou of Sikhism. , ag 
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- * * “WIS DOCTRINES 


He did not teach anything new but whatever he said 


bore the impress of originality and displayed the genius of 


a mastermind, He emphatieatly asserted that the Brahmans: 


and the Mullas who followed religion asa profession were 
not bruu guides to the truth. They were like the blind 
leading the blind, and that the way of salvation, the way 
of devoting yourself entirely to God, could be shown only by 
a true Guru who has biwself trodden the path. 


Further he preached ‘that the feeding of the Brahmans 
the giving of; cows in charity will not bring salvation. He 
made a powerfal attack .on the sacerdotal class of society and 
declared that all were equal in the eyes of God who he said was: 
the common father.ofalk Men are brothers he seid and must. 
live ng brothers guiding their actions by justice and love. 

After centuries. of subjection Nana k was the first among- 
the Hindus to rmisehis voice against tyranny and oppression. 

His system produced the following two effects— 

i, It leavened the whole Hindu thought im the Punjab and 
improved the moral. and spiritual tone-of the whole people. 
The appearance: of Nanuk was a Brant step towards 
arousing a eonsciousness of common aalionality. Nanak 
became the popular hexo because Al wassoon found out. 
that he had destroyed ouly that which was. not genuine 
but a mere addition or aecretion to their religion. 


2. He laid:great emphasis’on the doctrine of Nam, ‘This. 
doctrine was:originally :borrowéd ‘from, Viishnavism, ‘but 
in Sikhism it has ‘been «given ‘the foremost position 

soas to supersede as a mode of salvation ‘the offering 

-of sacrifice, the giving of alms and even the acqui- 

sition of ‘knowledge. ‘Hence ‘they felt the need of 
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Brahmans less. Sikbism did not affect Hindu social 
polity. Tt should be remembered that the Sikhs still 
maintain an attitude of exclusiveness towards non—hindus, 
Sikhism moreover, is by no means a proselytizing religion, 
Sikhs are pot staunch adherents of Vedic ceremonies al- 
though their festivals are almost the sume as those 
observed by the Hindus. 


BRAHMO SAMAJ, 
ITS HISTORY 


Ram Mohan Ray the founder of the Bralno Sumaj 
was bora on the 22nd of Muy 1772 at the village of Rudh 
nagar, in the district of Burdwan in the provinee of Bengal, 
He was the earliest reformer of thie modern age. His work 
extended to many fields; he worked hard to abolish the 
Sutlee system, the spread of education, 


the removal of idolatry 
and thereby attacked priest-craft. 


With the furseelug eye 
of genius he beheld the dawning future of India and went 
forward with intrepid steps to open the door for the new 
light. His duty was that of a sturdy pioneer working single 
handed to clear the mass of popular prejudice and prepare 
the way for those who were to come after him. His life 
Was cut short early. 


KESHAVA CHANDRA SEN. 


It was Keshava Chandra Sen who gave a fresh 
impetus and new vigour to the movement, He wasa man 
of high intellectual powers endowed with all the modern | 


ideas. He imparted u strongly progressive tendency to the 
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SPLIT IN THE BRAHMO SAMAJ. 


The Samaj was rent asunder and those who were 
ofa more couservative way of thinking rallied round Devens 
dra Nath Tagore and called themselves the Adi Samaj, 
The progressive Brahmo Samaj was led by the inspiring per- 
sonality of Kesava Chandra Sen, He was a great speaker and 
many followers were attracted by his forceful personality. 
He gave a strong impetus to the progress of the Brahmo 
Samaj. 

ITS WORKS AGAINST PRIESTLY CLAIMS, 

Rama Moban Ray wrote against the caste system. 
Maharishi Devendra Nath Tagore, although vot so very bold 
in attacking the priesthood, appointed non-Brahmans as 
the ministers of the Samaj. Keshava Chandra Sen worked 
lud against the barriers of caste, He wast bold in denoun- 
cing the air of superiority assumed by the Brabmans. 
He desired that the Samaj should become an all-comprehen- 
sive body, a national movement. The Brahmo Samj holds 
that all men are equal before God. In one of the hymns 
sung in the public streets of Calcutta it was announced ; ® 
“Men and women, people of all classes, have equal rights, 
He who has the love of all, god within him, will obtain 


sulvation irrespective of caste.” 
OTHER DOCTRINES. 

Brahmo Samaj teaches that there is some truth in 
every religion, It attacks polytheism, idolatry and makes 
no compromise with them. Thus it does not give promi- 
nonce to the Brahman. But while agreeing thus closely 


with Christianity and Islam in their monotheism it parts 


* Century of service U. N. Ball. 
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company with the former in view of incarnation and with 
‘both in authority and special exc'usive revelations. Hach 
man must be free to find and see truth for himself unhampered 
by the priestly claims. It has accomplished a certain 
amount of reform, particularly in the matter of marringe, 
and in the destruction of caste, both of which required courage 
and heroic spirit. It is doing something to attack 
the evils of Hindu society and to spread ils message of belief 


of the presence of God in every religion and brotherly love. 


BRAHMO SAMAJ AKIN TO CHRISTIANITY. 


Brahmo Samaj has absorbed much of the spirit of 
Christianity. The first famous lecture that Keshava Chundur 
Sen delivered was on 5th May 1866 under the title “Jesus 
Christ, Europe and Asia.’ It marks his nearest approach to 
Christianity. Init he said “Maukind groaneth under the 
mortal disease of sin and was onthe verge of precipice of 
déath. Some remedy was absolutely indispensable ifit were 
to be cured. Jesus was a necessity of his age. Whose blood 
has wrought such miracles for eighteen hundred years ? Was 
he not lifted high above mankind ?” In April 1879 he deliver- 
ed bis most brilliant address ‘India asks who is Christ.’ his 
shows the trend of bis mind and it had its effect. Here edu- 
cated people find a halfway house which just meets their 
need , a religion they can mould according to their taste, in 
which there is much said about Christianity and the Bible; 
aud above all, no breaking of caste is demanded of them, no 
sacrifice of home or fortune, no giviug up their accustomed 
way of living. he Brahmo Samaj had built up as it were 
a wall of demarcation between missions and the Llindu aristo- 


* 


cracy. But this was nob very strong. 
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They relieve the Hindus of their belief in the grosser 
froms of Hinduism and from the tyranny of the pr reiioode Rte 
| Ae 
A WEAK MOVEMENT. 1) 
C 


The Brahmo Samaj became the dominant religion of | 


Bengal. ‘Ihe movement has been largely confined to Bengal aa 
the Jand of its birth because its followers do not possess much t 
determination of character. Unfor tunately there is little sign ik 
of the Brahmo Samaj winning the day. Its member ship is a 

; 


very small and not noticeably increasing. * The Punjab being 
at a great distance from Bengal its influence was more limi- 
ted here than in that province. The intellectual atmosphere 
of Calcutta with its elements of Anglo-Christian culture, the al 
subtle intellect of Bengalis, their love of disputation and 


argument unaccompanied by force of will all tend to 


ay foster a religion that makes its main appeal to the intellect | 

and not tothe will. ‘The hardy and strong-willed Punjabis wl 
could hardly feel interested in such a religion. it 
SÉ Miss Collet in her ‘Brahmo Year Book’ for 1882 gives a s 
è list of 173 Samajes of which 114 are in Bengal and only six alı 
in the Punjab. i a tu 

R ; tl 
The Brahmo Samaj have exerted no influence over the ; 
ie masses of this province. It have affected only a few educated 

persons. * 5 
KANAHYA LAL ALAKH DHA RI j of 


| Kanahya Lal Alakh Dhari also attacked the prisetly 
some of his writings. He was a voluminous writer 
by books. Below are given his views as gathe- 
; in the form of quotations : — 
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eA Hindu was wearing a clean dress, A Brahman on 
seeing him in sich dress asked: him if he had tur ‘ned Christian. 
The man replied, How do you know that I have become a. 
Christian ? The Brahman said no Hindu wears such white- 
(clean ) clothes. He, asked if any Shastras ( religious scrip- 
tures } prohibited the wearing of clean elothes and enjoined 
the wearing of unclean and dirty clothes. The Brahmana. 


in his turn remarked it is heresy to argue with the 
Brahmauas.” 
QUESTION 
Why do Brahmanas keep to themselves tlie k nowledge- 
of the Vedas and Sastias ? 
ANSWER 
Every person who knows some art or learning, by 
which he earns his livlibood tries his level -best not to impart 


$t to others.” p 


The Brahamans usually say these things. “Whatever fo 
alms a` person shall give in this life, be shall, veap its firuti 6 xe; 
ini heaven or in next birth. We advise “Do not give wy AERE 


thing to the Brahmans, if you give you: shall ‘be bor m again, 
you will become a supplicant Brahmana, and you s Fall never 
altain salvation.” À 

These quotations speak f for tliemselves abont the trend 


of his mind and his regard for the pr iestly class. 
THE ARYA SAMAJ. 


Swami Dayananda was the greatest social and. wll 
gious. reformer of the day. He was born in Gujrat Kathia~ 


war. His. work extended more or Tess: to the whole of 


* Ganj-I-Hilonat V. page 1129- 
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Northern India. He care to the Punjabin 1877. At first 
he came to Ludhiana. The next place he visited was Lahore. 

His preaching considerably lessened the respect for 
Brahmans. At Lahore the Brahmans severely opposed 
him. His chief opponents were Pandit Shraddha Ram 
Philauri, Pandit Bhanu Dutt and Pandit Har Prasad of 
Lahore. Pt. Har Prashad delivered Jectures against him 


and worked a good deal to stop the spread of his doctrine. 


We get some account of the opposition from the issues 
of 1877 of Koh-i-noor a vernacular paper. It mentions the 
great propaganda carried on against him. The Brahmans 
thought that by his propaganda they would lose their income. 
The short-sighted people did not understand that he wanted 


to reform their faith and asa result of his activities they ` 


would gain more respect. 


The Swami resided in the garden of Diwan Bhagwan 


_ Dass son of Lala Rattan Chand. They went to him and 


complained to him of the Swami’s showering of abuses on 
the gods and the Brahmans. This enraged Diwan Bhagwan 


Dass and he joined tho opposing party. It was thought 


proper by the followers of the Swami to find another place for 


his residence, Dr. Rahimyarkhan very gladly offered his ` | 


bungalow for the use of the Seer. 
SATA SABHA 


n . See ; 
The Brahmanas used to create disturbance during 


his lectures also. Pt. Bhanu Dutt had formed a society named 
Sata Sabha before the advent of the Swami in the province. 
The Brahmans found that the people were leaving them in 
large numbers. They called a meeting in which Pundit 


Bhanu Datt was also invited. He was a man of liberal views. ` 


He had not attached much importance to the Brahmans in 
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the rules of his society. At first he used to goand pay 
visits to Swami occassionly. He was also in sympathy with 
his views. But when the Brahmans pressed him hard, he 
too joined them and began to deliver lectures in favour of 
Brahmans superiority. 


THE FOUNDER 


Swami Dayananda was a man of unusual gifts and 
great learning. He usually got the better of Pundits whom i 
he was constantly challenging to public discussions. The 
Rev. ©. F. Andrews in his book ‘Indian Renaissance’ writes of 


him as follows. “He was a puritan to the backbone and i 
lived up to his creed. For Dayananda’s personality and cha- 

racter there may well be almost unqualified admiration. “He 

wasa fighter strong, virile, independent, if somewhat imperious S 
in behaviour. His courage in facing his own country men, ; 
through years of contumely and persecution was nothing j 
Jess than heroic. His usual subjects of discourse were the 
folly and sin of idolatory, polytheism and pantheism and the 


untrustworthiness of the ancient books except the Vedas 
and Shastras.” 


BELIEFS. 
The Arya Samaj, the society founded by the Swami, 


ti 


gives equal opportunities to all persons, men and women, to 

acquire knowledge and to qualify themselves for whatever- 
position in life they would like to fill. Itadmits the right 
of every person to chose his environment, fight out and rise: 
as high in the scale of society as he would. The Arya Samaj 

believes that in vedic time there was no caste by birth in India * 
though the Vedas recognised the division of humanity into . 


A 


- 


S n a eae ae 


four classes on the basis of their qualifications and occupation. 
It quotes in favour the authority of the Scriptures 
of this doctrine. In‘ Muhabharata Yudhishthiva in his 


a eee. 
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conversation with Nahusha says, “Neither birth nor sacra- 
ments, nor ancestry can decide whether a person is twice=born, 
and to which of the three types of the twice-born he belongs, 


J ” 
Character and conduct alone decide. 


MANU ALSO SAYS :— 

By the power of tapasa acting selectively on the poten- 
cies of the primal seed in all, persons born into one caste may 
change into the higher or by the opposite process, through 
self-indulgence, may descend into a lower caste. In the earlier 
races this held true in the same life. In later days it has 
become a matter of generations and of new births. 

THE WORK OF ARYA SAMAJ. 

The Arya Samaj or the cliurch of Aryas is considerably 
younger and also much larger than the Brahmo Samaj: Iti 
is by far the largest of the indigenous reform movements of 
India. It is opposed to Christianity, and lays itself out not 
merely to counteract the efforts of missionaries but to recon= 
vert those Hindus of high caste who have become Christians. 
The moral trend of the whole movement is very strong and 
it has resulted not only in elevating: individual morality but 
in a-considerable amount of effort along philanthropie and: 
social lines. Tb seeks. to modify: caste: very considerably: by 
encouraging interdining and intermarriage among: all Aryas: 
and-by: insisting: that caste should be-a matter of a man’s 
character and not of his birth. 


* A prominent member of the Arya Sumaj has’ said, 


“The important question about a manis what he is in him- 

self; noti what his‘ father: was. Hig niture’ not, his birth’ 

= > ; 3 3 7 : 7 i i 

: * Page 39 Mahatama Hans Raj quoted by James Bisset Pratt in. 
India and Its Faiths ‘A traveller's record.’ 
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should settle his social status.” Arya Samaj is emphatically 
a national and Indian movement. It isto this that it owes 
its popularity and rapid growth as compared with the Brahnio 
Samaj. The Brahmo Samaj is too universal and also too Chris- 
tian to please the average Hindu. It is on this ground spe- 
cially that Dayanand attacked it. The Arya Samaj has un- 
doubtedly derived a great accession of force from its intimate 
association with the Khatris whom sir George Camrbel descri- 
bed as “one of the most acute, energetic and remarkable races 
in India? The Aryas starb with a definite creed resting upon 
scriplures of great antiquity and high reputation, Their teach- 
ing is of a bold and masculine type and is free from the limp 
eclecticism which has proved fatal to Brahmo Samaj. They 
recognize the necessity of proselylism. Ju the condemnation 
of offerings to idols, pilgrimages and bathings in sacred rivers 


it attacks vehemently the claims of the priestly class. 
HOSTILITY TO CHRISTIAN MISSIONS. 


The Arya Samaj recognizes the Christian missions as 
its greatest foes and the Christian Missionaries xeciprocate 
the sentiment. Both are aggressive and oppose idolatory and 
polytheism, both preach morality as the means of salvation 
and both rely on preaching of this sort in their appeal to the 
more intelligent and especially to the young. The Arya 
Samaj would not only like to see all India but all the world 
in its fold and unlike Hinduism it would gladly accept Euro- 
peans as its members. The Arya Samaj is still growing 
rapidly in the Punjab and United Provinces. There has of 
late been a split in the Arya Samaj. This however has 
by no means paralysed the Samaj, which by means: of its 


zealous propaganda is still putting up a good and a fairly uni- 


ted front against the Superstitious Hindu and the Christian 
missionary, 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


442 Tue Venic MAGAZINE FOR Frgruanry 1982. 2 
GENERAL REMARKS. 


' The province of the Punjab welcomed whole-heartedly 
the advent of the Seer. His sermons and speeches were 
listened to with rapt attention by the people of the Punjab, 
The Reformer pursued the work with a zeal that is unswe- 
passed. He was treated very roughly at Wazirabad and 
Aunilsar but nothing daunted the spirit of the bold Reformer. 
‘The influence he exerted onthe youth of the Punjab was 
tremendous. ‘hey began to realize the real essence, the 


importance of their religion and the hollowness of the claims 


of the Brahmans without learning and character. He worked 
in the Punjab from March 1871 to July 1878 but the ground 
was found so suitable to his work that it- brought more 


fruits than was excepted. Of all the movements that were 


started in the Punjab, it did most to break the 


citadel of orthodoxy and priest-craft. The reform movement 


inaugurated by the great Seer and the earnest zeal of his 


followers to propagate his mission has made what the history 


He visited only the prominent places of the Punjab, but was 
so confident of his success that he never cared to visit the 
province again. The success achieved and the hard work put 


in by his followers are the clear ppxoct that this confidence 
ee not misplaced. 


of the Hindus of the Punjab has been for the last fifty years. 
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ACRITIQUE OF SPIRITUALISM. 
CHAPTER II. 


Spirit Communion. 
Spirit and Life. 


Life and spirit are one. There can be no life without 
spirit nor can there be spirit without life. Wherever there is 
life, there must be spirit. Lifeless spirit is inconceivable. 
Similarly spiritless life is unthinkable. Thus life and spirit 


are but different names of the same ultimate power. 


Biology reports that “ All life proceeds from life. ” 
Livingness cannot proceed from uon-livingness. lf it is 
present to-day, 16 must have always remained present in some 
form or condition. Spiritualists hold that life is present 
after death, then it must have remained present in the pust, 
and if it is go (as is held by all rational philosophies whether 
Oriental or Occidental) we must also be found desirious of 
communicating with the relatives of our previous lives. If 
it is possible to hold communication with the dead, then, it 
must also be possible for us to acquire knowledge of our 
friends and relations of the previous Jife ( or lives ), The po- 
ssibility of the former entirely rests upon the proof of the 
latter; and if this cannot be proved, that should be totally 


ignored and regarded as a fantastic superstition. 
INTANGIBILILY OF SPIRITS. 


Spirits are neither visible, nor perceptible to any 
other sense. Had they been actually visible us are the Sun and 
the Moon, the question would have been decided long ago. All 
ffect 


that can be known or is known to spiritualists is the e 
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of spirits upon different instruments aud not the eS ehem 
selves. Even if our powers of discerument were maguified 
million times;it would not belp usin the least to expericnce the 
spirit, here is no such object or aspect directly experienced 
by us. 

Spiritualists hold that spirits have an peticnen! body and 
hence they are invisible. But this hypothesis is absurd and 


Judicrous. 


The Ether is held by Science to fill all space, It is 


infinitely light, tenuous, and imponderable.. “The article in 
Encyclopaedia Britannica’ ( Bleventh Edition ) dealing 
with the subject of the Ether says i— “ The Ether is a 
Material substance of n more subtle kind than visible bodies, 
supposed to exist in those parts of space which are. apparent- 
Jy empty.” When it abides even between the particles of 
nir—eyen between the electrons and ions—it requires no 
effort of imagination to understand that finite constructions 


` cannot be built of such an infnite substance. 


Sir Oliver Lodge says :—“ Constructions built of Ether 
would have no chance of appealing to our senses, they would 
not be apparent to us; they would, therefore, not be what 
we ordinarily eall bodies: to fulfil our present requirements 
the utilization of matter is necessar y for an effective body. 
To order to become apparent to us, a psychical or vital entity 


must enter the material realm, and either clothe itself with, 
or tempor arily assimilate, material particles. 


“It may be that ethereal bodies do not exist; the 
burden of proof rests upon those who conceive of their possi- 
ble existence ; but we are bound to admit that even if they 


did exist, they would make no itnpression on our senses. ” t 


t Raymond Revised (1922 208, 
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When Ether is intangible, aud at the same time when there 


is no valid evidence i in support of the dogma of ethereal bodies. 


of spirits, common sense justifies our treating this dogma as 


nonsensical. 


UTILITY OF BRAIN. 

Spirit is not limited to mind; nor is mind another 
name for spirit. Spirit has mind, uses mind as an instrument 
or machine in its psychic activities, 

Modern Psychology regards mind as a ‘process ra ther 
than as an entity. Professor Watson has gone so far as to 
say :— Thought, then, isa form of general bodily activity, 
just as simple (or just as complex ) as tennis-playing. The 
only difference is we use the muscles of our throat, larynx, 
and chest, instead of the muscles of our arms, Jeos, and’ 
trunk”, And “Thinking is just as common-place as any 


ether for m of motor activity”. t + He totally discards the 
existence Bf mind for want of better pro oofs and interprets 


All ‘tive alleged mental facte of life in terms of mass and 


motion. 


So far as the subject of Spiritualism is is concer ned, you 


may proceed upon any theory you prefer. It aKes littlo 


or no difference whether you regard mind ag a product of the 


ven asa process of brain- activity, 


activities of the brain ore 
if as an entity oF 


or on the other haud, you regard 
manifesting through the 


even as an independent substance 


fanim Personally, L am iúclined to thie opinion that the 


miud is the product of the matual action and reaction pe- 


tween the embodied spirit and the material Drain. But I 


do not insist even upon this. You are left free to choose 


for yourself. 


+ Behaviorism, J. B. Watson 42. 
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Experiments conducted on strictly scientific Jines in 
Moscow and other places by Dr. Tchekhovsky and Mr. P.N. 
Lazarew, have proved that the radiation of thought-waves 
is similar to that of wireless telegraphy. It was found possi- 
ble to transmit thought not only to an individual placed in 
a different room, but even in a different city. But they 
account it the function of the brain rather than of the mind 
devoid of it. 


The brain is the chief instrument which spirit, mind 
or life utilizes; and through which all the actions are 
accomplished. If it is damaged or out of order, not only 
the mental processes are arrested but even the manifestation 
of life is rendered imperfect or may even cease altogether. Ib 
is this, familiar fact that has led the Scientists to say that 
mind has no existence apart from the brain and that when the 
brain is destroyed, the mind is destroyed too, 

The world is governed by law and order ; and they are 
applicable to all alike. Spirit is after all spirit, whether em- 
bodied or disembodied. If in the former state it requires brain 
to think and feel, in the Tatter also: it should have it. It cannot be 
that in one condition it thinks and feels with brain and in the 
other without it, otherwise the world cannot be said to be work- 
ing in an orderly manner. 

If the spirits perceive, think, will and communicate 
their thoughts to us, they must have visible brains or mental 
processes cannot be held, As there is no evidenee of their 
possessing brains, it is therefore, cléar that their communica 

tion is nothing but a fantasy, f 
CHARACTERISTICS OF SPIRIT. 

Now, we come ta the fourth point. It has already. 

been shown that life and spirit are one. Where there is life 


there is spirit, and where there is spirit there is- life. Life is 


` 
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a fundamental attribute of spirit. Spirit would not be spirit 
were it to be devoid of life. You may conceive of spirit 
as being unconscious ;butyou cannot conceive of it as being lifeless, 
Feeling and thinking may be inactive ina creature, yet it may 


still be alive ; but if it is lifeless, then it can never manifest 
thought, feeling, or will. 


Science informs us that Sentience, Conution, and Volition 
are the three fundamental manifestations of Life. Another 
distinguishing characteristic of Life is spontaneity. Spontaneity 
is so essentially bound up with life that it is regarded as a 


touch-stone by which the livingness of things may he tested. 


Spontaneity means :— “The state of being spontaneous, 
i.e., proceeding from internal impulse and energy ; without exter- 
nal force.” A reference work says :— “ Action proceeding 
from, or manifesting by natural feeling, tendency, 
emotion, temperment, disposition, or desire; modified 
perhaps by reflection, consideration, or judgment based upon 
the results of previous experience hut always without constraint 
or external force, ” ; 

Carus says: “By spontaneity is to be understood that 
kind of activity which springs from the nature of the thing or 
being which is active. A motion that is caused by pressure or 
push is not spontaneous; but a motion, the motive power of which 
resides in the moving object, is spontaneous.” Webster's Col 
Jegiate Dictionary says:— What is spontaneous springs wholly 
from feeling, or a sudden impulse which admits of no reflection.” 


All profound thinkers hold that spontaneity is the inevi- 


| table charaeteristic of life. According to this view, any thing 


‘nd everythig that manifests the properties ofspontaneity must 


| be aliving, i.e. the presence of spontaneity in things is the 
inevitable proof to indicate livingness, life, and spirit. We 
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deduce from this that where there is spontaneity there is life 


and where there i is life or spirit there is spontaneity. 


Spiritualists say that the planchette writes, and tab les | 
and other heavy objects rise above the ground in the air ( Levit- l 
ation ). All these phenomena are said fo be manifested by the | 
unseen spirits, although there is no valid proof of that. Her el 
we ask if these manifestations are spontaneous ; for unless 
and until they are spontaneous, no sane man w ould regard them | 
proceeding from a spirit. Should they be spontaneous, they | 
would never require the external energy that is often demanded | 
from the persons sitting in the circle. And if they require) 
external force they cannot be called spontaneous. It is clear, | 


therefore, that these actions are not due to unseen spirits but to 


the ore of the operator or the subject, us will be proved! 
elsewhere. 


If the spirits can move the planchette, use other instru- 
ments, cause levitation, and occupy the bodies of different | 
mediums ; why do the spiritualists not call then in dead bodies 


and make the latter alive. No spiritualist has up to this time been 
able to prove this either experimentally or reasonably, We all 
know that those who are once dead are dead ( separated ) for- 


ever und no phenomenon or obseryation has proved the 
contrary. : 


| 
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life 


ves “A Life of Srikrishna 


evit- 


the ( Pt. Chamupati M: A.) 

Tere | yes a 

A THE BURNING OF KHANDAVA WOOD 

less ial aed ; 
hem In the vicinity of Iedraprastha there lay a vast forest, 


they) named the Khandava Wood. With the establishment of a 
ided| Dew state it was necessary to clear new sites. Srikrishna and 
juire | Arjuna now took up the work of clearing that forest. They 
lear,| Set fire to the wood. They took with them frie-nrms which 


it to) Were used as the exigency of the occasion demanded? Khi- 


weg) Bdava was the home of ferocious beasts; huge suakes and 
dreadful adders. As the forest caught fire, these savage 
animals fled out of it. It was apprehended that if these fierce 
stru-| creatures made their way to some human habitation, the lives 


rent] of the poor people living there wouid be at once endan- 


dies] gered. While new settlemeits were yet being planned, old 


been} habitations would be. at one stroke devastated. Mounted in 


s . å 0 fe TN r 1 P; 
> all] their chariots Srikrishna and Arjuna took their stations each 
for-| ou one side of the wood. Jt seems that Krishna and 
the) Arjuna were at the head of a pioneer baud. As soon as a- 


wild beast got out of the burning wood, their fatal arrows 
at once made short work of him. Numerous elephants, 
tigers, leopard, lions and adders were in this way pierced 
through and fell dead. For fifteen. days without a break» 
this burning campaign continued. In the course: of 
this period there fell showers of rain and hailstones: Sonie- 
times ibappeared that incessant and heavy rain would nob 
allow the burning process to proceed. Bat the indomitable 


* Adi Parva cexxvii 23, cexxix 50. 
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. a | 
enthusiasm of the Kshatriyas aided by the; inextinguishable = 
5 . `x . i: f 
fire of their weapons, made the thundering God with his ; 
floods of rain yield. ( 


The burnt forest was now filled with skeletons of dead 
animals, Their fat whetted the appetite of the voracious God 
Agui. The latter got inestimable quantities of flesh and blood | 

i 


to appease his hunger. 1 


On one side of that forest there lived a savage named | 
Taksha of the tribe of Nagas. At that time be was away ab 
Kurukshetra, His wife and son would surely have succu- 
mbed under the fury of flames and arrows but for the timely | 
favour ofthe God of rains... From their habitation there | 
came but a foreigner named Maya. Srikrishna, thinking he | 
would obstruct the work of burning the wood, took up his disk | 


named Sudarshana. Maya found himself thus between two 


fires—on one side were the flames of the burning wood and on | 
the other was the glistening Sudarshana. He called out to 
Arjuna for succour, The latter felt mercy. Srikrishna laid 
down his disk, while a favourable wind turned the fury of the 
flames in another direction. $ 


1. The author of the Mahabharata has g 


iven“this incident the 
colouring of a figurative myth. 


Agui, disguised as a Brahmana, comes to | 


lj Krishua and Arjuna and complains to them of indigestion caused by 


over-eating. Brahma, says hef has prescibed as a remedy eating good 


i deal more. If the Khandava forest were oblated as ay offeriug on the 


altar of his stomach, he would recover, The Khandava wood is therefore Í 


burnt. Indra at the he 


as io 


ad of his pantheon opposes this procedure, He 


showers sometimes water, at other times stones. But the arrows of the 


dra. Khandava is burnt away. Agui 
goes satisfied pronouncing blessings on the bravery of his be 


Story is interesting and its meaning is quite clear, 


Kshatriyas overcome the showers of In 


nefactors. ‘lhe 


Bae ea 


os 


ae 


| 
| 
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For fifteen days the wood was on fire. Six days more 
were spent in extinguishing it. Srikrishna, accompanied by 
Arjuna and Maya made a round of the whole jungle and 
then proceeded to the bank of a river flowing close by. 


Here Maya expressed his heartfelt gratitude to Arjuna. 
He said, ‘ITowe my life to your mercy. Iam an engineer 
of the Maya tribe and shall be glad to do you some service.’ + 
Arjuna refused to own that the succour he had asa matter of 
duty afforded him involved any kindness. In order, however, 
not to show insult to his grateful offer, he suggested to him, 
todo some service to Srikrishna. After deep delibration the 
latter asked him to build an -Assembly Hall for Yudhisthira, 
Maya at once consented. Yudhishthira, as he heard of this 
promise of gratuitous service was very much pleased. He recei- 
ved Maya with great respect and on ahighly auspicious day 
foundation was laid ofa Sabha of the shape of Vimana, 


whose circumference covered a thousand kinshukas. 


Having accomplished all these things, Srikrishna asked 
leave of the Pandavas. He bowed before his aunt who kissed 
his forehead and embraced him. While bidding farewell to 
Subhadra, his eyes were bedimmed with tears. For her good 
he gave some short sweet advice. After accepting the hom- 
age of his sister whose young age made her look as his daugh- 
ter, he saw Draupadi “and paid his respects to Dhaumya, the 
Purohita of the Pandava dynasty. Surrounded in the end by 


t- Ruins of the architectural monuments of the Maya tribe are being 


excavated today in Central America. Possibly a man of that tribe 
was in those days here. He was pub up witha Naga living in 


the forest. 


CC-0. In Public Domain. Gurukul Kangri Collection, Haridwar 


. . to his breast, he went with their permission to the palace | 
j of Rukmini. f 
| 

i 

| 

| 

j 

1 

| 

| 

j 

| 

+ 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


452 Tuz Veniec Macazine ror FEBRUARY 1932. 


‘the Pandavas he came into the outer court where he stood | 
“before the Brahmanas. He listened to their welfare-chant, | 
‘accepted their offerings of curd, akshata and fruits and went | 
round them in pradakshina, This done, he mounted his | 
chariot. Yudhishthira himself served as his charioteer, | 
` Arjuna stood waving the chamar. Having comea mile and | 
‘a half in this manner, Srikrishna touched Yudhisthira’s feet | 
and bade him adieu. The people of the city now stopped, | 
and till the car drew out of sight, all eyes, thirsting for al 


glimpse of that great hero, remained worshipfully fixed on him, | 
ii 


At Dwarika Srikrishna paid homage to the Satvata | 
older, Ahuka, and his revered mother, Devaki. Paying | 
respects ta elders, and hugging younger ones affectionately | 
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Mind and Matter: Their 


relation & inter-action. 
Krishna Sahay Varma B. A. LL. B. 


The recent investigations into the mysteries of ani- 
mal and plant life by that Indian savant, Sir J. C. Bose, have 
demonstrated beyond the least shadow of doubt that plants 
as well as animals behave in a similar fashion in response 
to external stimuli, that both are subject to pleasure and pain, 
and that the couditions which attend the extinction of life’ 
in either, are identical. To the philosopher and the meta- 
physician, the implications and the import of the conclusions. 
deducible from the above investigations are of far-reaching: 
moment. They have on the one hand spanned or at least 
narrowed down to a vanishing point the chasm which so` 
far separated the vegetable from the animal world and on 
the other have revealed the possibility of further research 
along similar lines, with a view to the opening of avenues of 
communication between the Organic and the Inorganic,” 
the two main divisions which bebween them divide all’ 
the phenomena of existence. Above all, they have given. 
a final quietus to the theory of Special Creations which had 
held the field for a considerabl time before its place was taken. 
by the Evolutionary Doctrine, to which the life-long labours 
of that, most eminent philosopher, England has produced 
in recent times, viz, Herbert Spencer gaye its final shape and: 
form, and which, but for a dissentient note here | and 
there, holds undisputed sway over the field. Although how 
ever, the Evolutionary Doctrine: endeavours to explain tho, 
whole vange of natural phenomena, and to dink fogether a 


ba he 
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the varied departments of human knowledge into one synthetic, 
compact and homogeneous whole with reference to certain 
fixed and well-defined principles and laws-an effort 5o colossal 
in its magnitude and so comprehensive and wide in detail 
and plan of execution that it cost him no less than 30 years 
of unflagging industry and unremitting toil to give to the 


world his First Principles of Synthetic Philosophy, a work 
in itself covering four stout tomes of closely printed matter, 
besides a number of volumes on Sociology, Psychology, Mora- 
lity, and other mental and moral sciences—it retains the 
generally-accepted division of the field of human enquiry 
into Organic and Inorganic,-mental and physical or material- 
and has grouped all the known sciences on that scheme. 

The experiments of Sir J.C. Bose carried on an 
extensive scale in the seclusion of his laboratory on the dis- 
secting table, by means of hand-made instruments of local 
manufacture, specially desinged by him, and so delicate and 
refined thab no machinery in the West or Ameriea could 


turn them out, have not only revealed a closer harmony and 
unity of design between the vegetable and the animal king- 


doms, by interpreting the phenomena falling within their 


respective ambits from a point of view not till then known 
or attempted, and have thus strengthened the Evolutionary 


hypothesis by collecting and collating a fresh mass of evi- 
dence from a more or less refractory material in support or 


- corroboration thereof, but have further disclosed the possi- 
bility of inter- 


| 


relation and inter-communion between the two 
groups of phenomena, respectively known as the organic 
and the inorganie or mental and physical or material, and 
have thus advanced a step further the Evolutionary Doctrine 
Which in course of time is bound to be acknowledged as the 
only one capable of interpreting the many and varied pheno- 
- mena of nature ona rational basis, and to rout all the other 


> 
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competitors, if any, from the field, vanquished and crestfallen. 
In the following paragraphs an attempt has been made to 
bridge the gulf between the mnterial and mental planes with 
reference toa few phenomena culled at random which are 
amenable to explantion and interpretation from the physical 
as well as the mental point of view or with reference to laws 
admittedly material but which have their counterparts in the 


mental world also and vice versa. 


One of the most cardinal laws in the physical world 
which governs the movements and relations of bodies is the 
law of gravitatiou—a law in fact which is generally acknowled- 
ged to be the chief pivot round which all other laws revolve. 
Now according to that law all bodies are attracted tothe earth 
so that they have a tendency to fall to the ground. Does this 
Jaw have any counterpart on the mental plane? The answer 
isan unequivocal, yes. It isa psychological fact that our 
respective egoes,—in fact our whole external outlook is toa 
large extent tinged by the colours of our individual selves. 
One whose moral nature has been early disciplined under the 
severest control is much more charitable in his judgments 
than one whose moral nature has not been accustomed to such 
a training. In fact he would be most sparing in his judg- 
ments and would not hazard any, unless called upon or forced 
by cricumstances to do so. In appraising the moral worth 
of the actions of his fellow-beings, while the one would re- 
frain from imputing to them motives other than the most 


apparent, the other, on the other hand, would not hesitate to - 


‘impute to them motives the most sordid and unworthy imagi- 


nable. Again while the one would give to a third person the 


character of a saint, the other would call him the most cringing ~ 


and contemptible reptile defiling and creeping on the face of 


earth, The bad man generally considers all his miseries and © 
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misfortunes as being the direct result of the ill-treatment, 
spite and malevolence of his fellow creatures and lays the 
blame at the door of every one save and except himself, while. 
the good . man entertains the most charitable feelings in 


regard to his fellows and frankly sets down all his misfortu- 


nes to his own inaptitude, indolence or want of prudence | | 


and tact. The reason is not far to seek, Just asin the, 
material world, the earth exerts on the physical bodies a force 
technically known as the force of gravity which attracts 
them to itself, so on the mental and moral plane, all the 
external phenomena of nature, so to say, gravitate to our egoes, 
there to receive their distinctive and peculiar impress. In 
other words our “egoes are so many centres of gravity attra-` 
cting to them all objects and designating them good, bad or 
indifferent according to their own respective characters, f 


Next, take that most intricate aud complex of all, 
ailments, and for that reason the least amenable to pathological , 
treatment, viz, fainting orsw on. It igs generally believed to. 
be a disease of the mind and classed as such in treatises on medi- 
cine, but we know that it may also be brought about by some , 
derangement of the nervous sys 


tem. If in a particular case ibis, 
due to some affection of the 


mind, eg, hallucination, mania ; 


ete, ib should from itg very nature not lend itself to treatment; 


by the apothecary’s pills and nostrums, but only to that of the 


expert in mental diseases On the other hand, if its cause 


is some derangment of the herve centre 
yield to the latter treatment. 


drugs and mixtures can as sı 


8, it should refuse bo.. 
Yet it ig a fact that medicinal . 
lecessfully cope with the disease 
asany other treatment applied to the mind, whatever the . 
CARAP, mental or physical, Tt therefore follows as surely as 
night follows day, that there ig no radical aR elere i 
the: phenomena of the mind and matter, at least there is no 
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difference of kind between the two, and that change in the 


one is followed or accompanied by change in the other. 


Lastly, we know that violent emotion, ə. g. anger, 


fear, anxiety etc. is almost invariably accompanied by corres- 


ponding change in the muscles of the face, and voluntary 


change of facial expression and the posture of the body appro- 


priate toa particular mental attitude, involuntarily, of its 


own accord, induces that attitude. The conclusion is irresistible- 


Change in mental conditions is the forerunner of change in 


physical conditions and vice versa. 


The above few facts, collected not on any principle 


` but indiscriminately and haphazard, are certainly not ex- 
` haustive, but only illustrative. The conclusion forced on 
one’s mind by their study is that there is not only close 


correspondence and correlation between the Organic and In- 


organic creations, but that the two are related to each other 
on the principle of identity, that the seeming gulf between 
the frontiers of the two groups of phenomena is traceable nob 
to any difference in kind but to difference in degree, that 
denuded and shorn of the diversity due to that circumstance, 
they in their native nudity reveal a striking identity of 
nature and composition, that underlying the apparant diver- 


sity there is real unity of principle, in as much as they both 


obey similar Jaws. Numerous other illustrations of laws 


taken from both the physical and mental sciences may be 
collected, systematically arranged, and their identity demonstra- 


ted on the lines chalked out and suggestions offered in the 


preceding pages. 
Itis obvious the task is uphill and incapable of accom- 
plishment by the unaided efforts of a single wor ker but conside- 


ring its nature and magnitude requires the conjoint labours of a 


number of specialists working in their respective fields, but all 
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in concert and collaboration and with singleness of purpose, I | 


is earnestly hoped that a committee of such workers actuate 


and inspired by a single desire to carry to fruition ye work 
of such distinguished pioneers as Darwin, Spencer, and Sir J. (©, 
Bose, with an enthusiasm and energy worthy of that noble 
mission, will soon be formed and reveal to the 


ni 


wondering gaze of the world that the Vedantic viewpoint of 


the universe is the only tenable viewpoint, being the only ones 


which can standin the crucible of reason and bear the search- 


light of modern critical methods of comparative study. When | 
such a consummation has been achieved it will be a red letter 
day in the annals of philosophic thought, and the true reconcilia- | 
tion of science and philosophy—at present the dream of the 
Scientist and the pious hope of the philosopher—will become a 
fait accompli. It will moreover he a triumph of scholarship 
and modern methods of scientific research and interpretation. 


The advantages of such a comparative study from the 


socialistic and humanistic points of view can also be easily 


guessed. Tt will make the nations of the world realise that 
they are after all members of one and the saine comity of nations, 
partakers of one and the same Divine life, w 
pulsates every atom of the univer, 
kingdom of Heaven, and bring 
stituting the Society the idea of 
Man and thus usher in the era o 


hich throbs and 
se, and equal inheritors of the 


home to the individuals con- 
the Common Brotherhood of 
£ universal peace, amity and 


( *How Sir J.C. Bose’s discov 
and unity of design between the 
have bridged the gulf between mind 
That bodily phenomena May be 


eries demonstrating “a closer harmony 
vegetable and the-animal kingdoms” 
and matter passes our understanding: 
produced by mental stimuli and vice 
inter—relation between mind and body 


ir identity. ‘The learned author has drawn & 
conclusion too bold for his premises. Ed.V, M. ) 
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| the Gurukula, I am not sure what paxticular words or senti- 
ments moved me so deeply; but the fact romains that t 16 
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good-will for which the League of the Nations and so many 
other societies have been sgo long striving in vain, In short, 


ive of good from more points of 
, itis hoped, for ever puta stop to thut 
bickering and blood-shed which are the curse of the modern 


sucha study can be product 
view than one and will 


civilisation, reared up on principles of crass and militant 
materialism, 


| 


en 


What I Remember ! 
{ WRITTEN FOR THE 5TH ANNIVERSARY 
OF SRI SWAMI SHRADDHANANDAJI ] 
By Pandit K. Jnani( diadras ) 


Nearly 24 years ago when I° was admitted in the 
Gurtkila~Ashrama, I first saw the great Muhatma Munshi- 
Mim. He was then a Vanaprasthau. His tall stature, his 
tussive limbs, his piercing eyes and his flowing beard left u F 
deep impression on my child’s mind. Gradually I-came in 7 
closer contact as chela to my Guru and learnt a good deal. a 
The sight of his taking Sunyasa is yet fresh in my memory- S 


After graduation I went away to Jammu-Kashmir E 
to work as a missionary. It was there that the turning- 
point in my life came. I clearly remember the particular 
€vening when I read an appeul made by Swawi Shraddhananda : 
Which appeared in the “Prakash”, Lahore. The Swami ji had 
“xpressed a desire to start the Shuddht movement and had asked z 
for workers. He made a special appeal to the graduates of 


acl 


OO 
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same evening I wrote a long letter to Swami ji, offering my 
humble services at his-holy feet. A couple of days later I 
received . a telegram to the effect “Start immediately going 


-on southern tour’. 


A-Sanskrit proverb says “mountains look beautiful 
ata distance.” So perhaps it is with most of the Religious 
or Political leaders. But happily Swami Shraddimoands 
was almost un exception. He had his own weaknesses 
but the brigher side greatly overbalanced. His nobility 
of heart, his greatness of vision, his strength of determi- 
nation and his practical sympathy with the poor and depressed 
amply fitted him for the role of a hero, He was born a 
Kshatriya, he lived a fighter and he dieda martyr. His life 
was noble; his death was nobler, 


I have some recollections. of his southern totr during 
which-I accompanied him as his private secretary. After visi- 
tiog Vaikam and other places i in the extreme South he came 
to, Madras. A meeting was arranged iu the Gokhale 
Hall where he addressed a large audience. He dwelt ou 
the bewuties-of the old Varnashrama Dharma and compar red 
it with the present caste system. Touching the Panehame 
problem he made a prophesy. He said “ You have this 
Breahman-Nou-Brahmin controvers as a result of the in- 
born haughtiness of the priestly class and now you are going 
‘to get n still worse thing. In case you do not pay proper 


attention towards the wmelioration of the untouchables, 


Jet me warn you that the diy wont be far-off when- the 
panchamas would sever all connections with you and go either 
to different faiths or form a Separate unit.” 


à Who can say the prophesy has not come out true ? The | 
Pes soll-respecters of the south have actually taken by their ow? | 
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ny. -hand hundreds of parials to the mosques and thousands 
l more are awaiting. As vegards the latter part ofthe prophesy; - 
bg the abtitude of Dr. Ambedkar and his friends in the 2ud 
Kk. T. C. is a clear indication of the inauguration of the separa, 
ray tion policy. 
us 


Gudivada is a small. town in the Kistna District. 

One Sjt. Ramachandran, a life-long worker in the cause of 
the, depressed classes and dumb animals, convened.a special) 

conference of untouchables of the whole Andhra provinee.. 
Swami Sharaddhananda ji was invited to. preside, _ He 
delivered an extempore address for over an hour; and T can ti 
forget the touching scene when at the close of the meeting: 
thousands of Punchamas rushed to full at his. feet calling him, 
“he saviour of their class.’ “How greatly he was impressed. 

by their implicit faith, I vividly remember, “There. wera, 


a present: a fev, hundred Christian Panhamas also.. Swamrji 

mg called them aside and asked the reason why they had, deserted 

al ‘the’ Hindu fold. ‘Their replies came ` under the. following 
oR three heads: 

red $ 

MA 1 Ill-treatment on the part of caste Hindus. 

hia 2, Economic: gain by conversion. l 

Pi - 3. Temptations of education or marriage. 

ing The swami ji quoted certain instances. from, theancients 
per Aryan History and explained how people had ‘actually given. 


Upitheir lives for the sake of Dharma and, incidentally admo: 
nished ‘them for. being led away: by these-trifling gains. _ The. 
effect of hig-talk. was so great; that, excepting a few. ‘who were- 
employed under the Christian Missionary, . all’ the rest were 
teconverted the very next day: < Tliis movement soon spread: 
like wildfire i in the area, and.even after Swamiji’s departure, 


We were able to bring back a number of villages. 
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From Gudivada we went to Rajahmundry. Tt is abig 
town on the eastern bank of the Godavari. Itis an educa- 
tional and cultural centere of the Andhra-Desha. There we 
had a usual round of meetings and visits. One of the 
places visited wasa local widow-home. The home was. foun- 


ded by the late M. R. Ry. Vireshalingam Pantulugaru a 


great social-reformer. Swami ji was shown there a number ? 


of girls ranging between 5 and 15 years of age whom Hindu 
Society called widows. While speaking in the meeting 
Swamiji grew very pathetic. He actually shed tears while 
disoribing the fate of such young widows, “Hindu society 
has greately sinned against these delicate flowers of divine 
creation. It must repent sooner or later. Verily where 
women are honoured there the, gods reside. ” From Rajah- 
mundry to Berhampur and thence to Calcutta, en route to 
Delhi back. Before beginning the return journey he had 
the following conversation with the writer: “ Keshav ! What 
do you say? The fate ofthe Panchama is extremely mise- 
rable. The whole Hindu society is also suffering’ under in- 
numerable handicaps. Some work must be done. If God 
inca i na on I shall return to this: part of 
he wanted me ee is rte of my life here,” Then 
(1925 ) when I ae Mee and work. “Next yoat 

gain we shall choose a 


ei permanent cen- 
tere.” These were his parting words. 


I obeyed the command of my Acharya and stayed back 
and from there.to the unk- 


Hown destination when ry tr 
Bc ce no weary traveller returns. 


2 
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we Hindi Literature dna 
k TULSIDAS’S RAMAYAN. 
un- 
A ( Continued from Nov. and Dec. issue of 1931 ) 
ber > [ Raj Bahadur Lamgora, M.A. LL. B. ] 
du (1) The first two words have been explained already 
ing in connection with the delicacy of Tulsidus’s dramatic art. 
ile | eq clearly shows that the poet deliberately arranges these 
ety Exits and Enters. On various occasions it will be still more 
ine} clear that Tulsidas was a conscious poet, i. e, he knew and deli- 
ene berately used the various devices of his art. 
ab- a 
to (2) qart and sit with the suffix t leave no doubt in 
ad our minds that in this scene of supreme lyric loveliness Sita is 
adi ; ee Ren 
m being described as a charming girl. The freshness of her 
E maidenhood gives the poet a fine opportunity to depict the 
a lovely innocent ignorance of the mysteries of love and how 
105 nature impelled by the all-pervading influence of the Divine 
tod initiates the fuscinating novice into its secrets through the 
of agenoy of the beauties of nature and art embodied in the lovely 
Be royal garden, the beauties of princely manhood so perfectly 
ear incarnated in the royal pair, with both inner and outer charms, 
en- and last though not least, the beauties of human sympathy 
. | enlivened (by tasteful humour in the shape of the lovely 
ok maids of honour, 


(3) The repetition of ST in the second line is so beau- 
tiful and with 3 symbolises, as it were, the effort of the 


| mother compel Sita to go oub to the garden. 


1 (4) firfest < daughter of Maharaj Himachala. ), How 
| "Ppropriate it is for Sita, on the thresh-hold of womanhood, 
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to worship Divine Motherhood in theffom of fafeat, who 
embodies the Aryan idea of womanhood winning her place 
of aratiget by the side of man by aq (austerities ) and ware 
( sucrifice ). She is considered ideal of qaa at and Gala Ag, 
Wg IAA aa ta ( Thou, Mother, occupiest the first place among 


good women ) so aptly describes her position in Hindu thought. 


( Even Sarojni Naida places before the modern Indian womans ; 


hood; the ideals of such women for emulation, and Mahotma 
Gandhi too emphasises’. that Indian women are: to win’ their 
position by sacrifice and suffering and potias ‘amazons’ and 
‘prades.’ ) 


(5) set vatg:—has already been -commented upon / 


along with @a gaang ats el have pointed out alrendy that 
80 fur ng Ram and Sita nre concerned there is not the slightest 


idea of any prearranged meeting. Today an idea irresistably 


forces itself upon my mind and hence I present it to my | 
renders with my own view on.the same. . We remember thab 


Maharaj Janak was fascinated with. the.charms of Ram and 
Dulsidus takes care to mention , there. that Ram returned. from 
the garden. He must have mentioned all this. to Sitws mother. 
Is this insistence of the mother ; l 
due to that incident ? 
who employs this indirect method (again so natural ) to. agcer- 
tuin her daughters views, i 


consciously: or unconsciously 
The thought is so natural to a mother 


This is therefore that approxima: 
oximar 
tely the samo time is chosen fo a 


eat aand This givesa meanin 
return from the garden yeste 
beauty of art which works im 
the’slightest susceptibilities 
scene with such a fine 
But mind. that we mu 


scheme except as one 
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resending her accompunied, i by. f 
g to Tulsidas’s mention. of Ram’s | 
rduy. Tt adgs to the dramatic | 
such a subtle way as not to injure i 
; of any one. It saturates the whole i 
AM thub our joy is indekoribable. | 
8b not. involve. Mahara} Janak in this | 


who naturally related how he- was affec- a 


D 
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ted. by ‘the supernatural charms of Ram so much so that his 


Net) mind forsook even Yogic Bliss; because. he was so firm in his 
re] seolvoas to siy Gee anf at me oak Gace È at 
TE, mtk even when Bani Sunaina with her characteristic woman 
ng Jiness held the views:— 

he. 


am aci aa Gan wart, Tale aia iNet aret:— 
{ 1) The alliteration of @ in the first balf and that of 


Win thefirst two words ‘of the-secoud half together with the 


repetition of 4 in tlre last two words of the liue muke it very: 
‘sweet and musical to pronounce. The change Yeuroves the 


defect of Monotony. 


(2) Here too the appeal tothe eye and the ‘ear is, 
simultaneous aud hence the absorbtion is so grent. 

( 3) @@ this little word shows that the party of these 
Mhaids beautiful without exception was so ay metrically 


charming. 


( 4) gaT refers to theii benrùtý of forms which heights 
ens the effect of watt which refers to their qualities of head 
and heart. Their very sight has disclosed to our eyes the 
beauty of their forms. How beautifully the poet unfolds the 
charms of @atagqa later on is one of the masterpieces of Tulsi- 
dis’s art. When the scene closes, every one hus to admit that 
Such maids were really meeded both for the beautiful flowering 
of Sits love as well as for ils guidance through its coneomit- 
a difficulties in a manner befitting the dungat of Yogic 

unak. 


r'e 

le (5) matt afta Who ? A party, of beautiful sweet- 

le. toned maidens, see Ta is over flowing as “we have ‘the 
e i pace eS SRS ee A E 

is | N.B B. ‘This alliteration of a moreover, symbolizes their beautiful 


T Ymntrical combination and uniform co-operation: 
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beauty of sound (x7 ) combined with that of external form 
(S&T) and the internal beauty of wart expressed in the d 


sweet and fascinating song that they were singing. How { 
comprehensive is the deliniation of beauty ? i 

(6) Those who have seen and appreciated the effuct 3 
of the entry of such parties of singers and musicians ona | x 
dramatic stage will certainly praise the poet’s arts 1 o 

Tulsi always takes care lest the devices of art thab k: 
he uses should nppear artificial. This is what is meant by the $ 
úrtlessnoss of urte 4 


(7) Why has not the song itself been piven here? | 
Tulsidus has given his songs in marat aud hence at no 
place in the Ramayan he gives auy song. All Ramlila play? 


yers kuow this aud use wtaraet and afsaraat us cam panions 
to the Ramayan, 


| Then he is always suggestive but leuves 
our Imagination free, Every one may have a song of his 
cure that it must be suitable to the occasion 
aid worthy of the WATE ata ( cweet tous ). How dramatican“ 
ly truthful is Tulsidas! W 
from a distance 


choice, taking 


e can entch the sweetness of tone 


words are beyond eurshot, u5 


but actual 


ceremonies are always accomp | 
Such parties of ladies going lO > 
ug are so common that there 
description. Art is thus att 


absorbing effect of their songs, which 
7 


atmosphere of aR; ) besides this, crente am | 
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the party being that ofa royal princess and her maids of 
honour, we are expected to: remain at a respectful distance, 
‘Are we not again ‘still nearer to Ram and hear this actually 


ow from a distance ? Moreover the song is purposedly kept un- 

known and only its sweet tone is heard, so that it may help 
web sine ta rather than marit. Were it distinctly heard, it 
na must have interfered with the. development of 92m, as it 


must have been a song of MAT Ta to suit the occassion of 


going to worship. »But from ‘the Epic pointsof-view.a certain 
touch of Wia also is. necessary, Jest aime should get out of 
-control.and hence, the mention of fitar gaa. It is again why 
Tulsidas does not give the detailed prayer when Sita first 


worships. the goddess, but only says :— 


ast ata ifr ag- AJET GAT ae AT! 

(She worshipped with great earnestness and prayed for a 
handsome bride-groom, suited to her own beautiful shape ). 
Do you notice how skilfully Tulsidas utilises even the last 
part, of the prayer to help PETIT ? At the close of the scene 
„he gives the most, beautiful „prayer of the Devi. There it is 
„needed to life up SiT to the heights of mfa. It is by ‘these 
delicate touches of his superb — art that Tulsi conibines the 
„harms of both epic and dramatic aspects of art, an achieve- 
„Ment. Unsurpassed , in the literature of the world, as Milton 
and Spenser tried it but gave ‘up the attempt. 


naet ata}, FAT, and miats ata have the required fas- 
| €instion. of RT (8 ) art, itself means sweet sound. How 
| <-natich more is the; charm, increased , when we are ‘told that 
Siti is. the, seot. souind of beuti ful maids of Donour, who: are 
| “the, embodiment, of. both, external and. internal loveliness ? 
a “How,sweet must it have all been | Te. is, ' universally admit- 
ted. that a song,sounds infinitely, sweeter, ‘when sung, by. a 
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sweetrtoned ‘female. It simply transports us: ( Reformers 
may remember with advantage that though they must try 
to ensure chastity by asort of re-introduction of Sarr singers 
with their W474 husbands, they should not kill art in their 


-excess of zeul ), 


(1) && adta and Rifta IE ;—so ‘sweet alliterutive 
compounds. 

(2) All the beautiful’buildings of the world are situa 
ted on the banks of some oruamental writers, either natural 
or artificial, e.g.,he Taj. Does not such situation itself heigl- 
ten their charm manifold, wes dike Tennyson’s * double 
swan and shadow ’ thuir reflection ‘swings xmong the rocking 
waves ? 


(3) Religious need ‘of bathing before worship wlso 
requires that temples should be built at such places. 


(4) Tulsidas intertwines Iris characters and scenes of | 
nature ‘in sucha wasy ‘thata sort ‘of causal telutionship is 
established ‘between them. As the-scene ‘developes the beauty 
of this aspect -of art -also-develupes. In-some of Tennyson's | 
‘poems too, this is noticeable, e.g:, Oenone and Lotus-eaters. | 
Nature: is used here to develope 3m in the hero and the | 
heroine, In qar site aa afaa TAM aud tea fre an fray aE \ 


this aspect of art is very clear and beautiful, 


| M 

i Gentle readers, have you not noticed that Tulsidas f a, 

developes the artlessness‘of his art in such a subtle way that | a 
only sensitive literaty intelligence can notice it, though tne | 

fascination of its charm affects all, Though to all appearani | t Th 
ces the description of the garden ends with the line qa G1 | f n 

e 


War site aa after qama and gar ig at RR ae with a subt! | 
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r beauty of its own intertwining Ram and Sita in its beauti- 

er 

try 

erg 


ful meshes. 


(5) ace a ata te Aa Atar— It has been pointed out 
already while commenting on qra äm how the faculty of 
speech fails as absorbtion of joy increases. It could do some- 


eir 


thing in the meanwhile in describing characters, but when 
ig the beauty of nature and art is to be described again, AA RIET 
has no power of description left. From this point of view- 


the line ati a MA ete. assumes a new charm, otherwise. 


ua: 
ral act a stat would have disclosed the defect of an attempt ofe 
zli- filling the gap for the sake of meter and rhyme only. 
ble asta sft az afaa ater | at gika aa A Rat: 
ay The maids of honour us well as Sita are familiar with: 
the garden, and hence the poet too does not enter into any: 
Jao description thereof while with them. It is thys that, he saves. 
a repitition. Do you not see why Ram was; brought first into 
the garden? How natural was it for him, te potice all those 
ie charms of-nature, specially because he. was there for culling 
a flowers? Then Sita’s companions Were, absorbed in singing: 
3 and hence could not and did net: notice the details.of the, 
us| beauty of nature. The first, thing that they notice is. 
ve | R adq firftar ae atat xs they, cama for the very purpose: 
bhe | of worshiping Girija. Bub the. powerful indirect effect is there,, 
aa. 3 


as the poet’s particular mention of ma afta ANET agt On. 
their entery into the garden shows. Enthusiasm in singing- 
Must have been increased by the loveliness of the garden~ 
Scene, 


(1 ) HSA wits —CN.B. amg is less than bathing, and though 


 Thave used the English word bathing, for want-of a-better word, i 


i be noted that Tulsidas does nob use "ata to avoid- exposure. af. limbs,, 
For Ram: he does amuna BK 


t should? 


ee 
2 Hecially of womenjin a public garden. 
"IX wrgra for-in,his case there is no sugh need of. serupulousnessi); 
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(a) Bathing is a necessary preliminary to worship. 
(b) aa alat :—Special emphasis is laid on Sitws 
bathing with the maids of honour so that ‘by the poet” s inim- 


mitable suggestiveness of art, we may enjoy the grt of’ the of 
bathing of Sita and her companions with their happy play. pr 
But what a disciplined poet is Tulsidas, that he does’ nob is 

fu 


allow »¢#TC to run riot | If you wish to see such a scene in its 
full voluptuousness, you can have it in Malik Mohammad 
Jaisi’s Padmavat, as he describes the bathing of Padmavati, 
with her maids. You will then appreciate the self- control of 
Tulsidas in this picture. ma Ta would all have gone, if 
Tulsidas had entered into a detailed’ description: But by 
totally’ avoiding’ it here he would” have’ been ` guilty of too 
niuch austerity unbecoming” of a poet’ of agtt Then he his 
to biring Sita too to the same level ot gfga na as’ thuto 
Raie Is not a scene of playfal bathing hépful in this’ respect?’ 
Yes, very helpful indeed. 

Morning time, absorbtion in singing;’ the sight’ of a’ 
beatibiful garden, the artistic beauty’ of Girija’s temple and 
last though not least this plyfal’ bathing’ all go. to create’ 
the state of afta aa. 

(5) afta Hat :—It must be borne in ‘ind thatithe’ podb: 
has cr eated the same státe of afta RA in Ramas well. Just” 
now Janakpur has a es tt atmosphere and Hente this aft 
Wa state has been’ produced sô easily here. Theis was agres: | 
ter effort needed to develope: thé aesthetic faculties’ of pai 
coming fresh from the hermitage of Vishvamitra. 


(3) ate fat :—Do you notivd'’ the’ instantaneous 
effect of this playful awa? The goddess is no longer nanred 
Girija after her father, but i appears ak Biisi ar eoar inthe” 
- full lustre of her fair’ complexion, So alsd thé tice sda” 

word fee in 7 ée’ of the yathiér prosao q t ‘ 
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Most próbably this cońsciousrièss `of ‘colour ‘is due to’ 
the imiia effect of having seen her own reflection in the’ 
water during Asse. Does’ she not become “more ‘conscious 
of her own beauty as shown by faa agar Gat TAT in her’ 
prayer, about ‘which mote will be said’ later.‘ What ’a mirror’ 
is supplied*by “Tulsidas, at what a suitable time; and*how’skil-’ 
fully,'is the point to be ‘appreciated. ž 


LOVE. 
(Bý Dandi Swami” Akhilanand Saraswati, Rishikesh ) 

cx: HAT a sweet word it is! There is no difference between 
ic) sifiéére® and? unéelfish love’ and ‘religion: Lovetis: ai: 
IYS: sweet-name of renunciation. Under: this sweet name. 
piole! lèärn renunciation; people practise: religion; till they: 
f “tch'their own selves: Here-we renounce every: thing-from ~ 
\ Within: aid'keép within’ ‘only the object’of: love®; whatever: we! 
Wwy ay for that object. Oür whole energy isi centered» 
| thete: We know nothiiig more; we'desiré nothing’ more> os d 
ybödy totae" the’ path of? renuiiciation;-to be practical in’ 
igin; he will not do sò, but Wliehetsiticerély loves‘a thing 
| ie des’ veniitive. dvery’ other thing; otherwise! he can nove 
B ly love, Mind being only one, it cannot love two things’ 
qiy frone purpose’ at one’ arid’ the gametime., Love is 


s 
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natural with every body. We cannot. avoid: it, The. first step 
cf love is not pure love. Tt has some selfish motive within 
it. It is attachment me-a 1 It is dangerous from all points: 
of view It is Rajasi love, the love which a Sannyasi cherishes. 
is the Satvik and unselfish love. Itis that Divine flame, 
that sucred sentiment of most. honourable eharacter, that holy 


and sacrificing spirit, that feeling of renunciation and gran- 
deur, that religion of heart, that incarnation of holiness, that 


life of the soul, that solemn bond, that Divine celestial beauty, 
that heart of heart, that essenee of purity, for which he: 
is prepured to give up every thing. That love survives death. 
and never fades. It goes om increasing with every breath. till 


the little ripple called “ego” is lost consciously in the Divine 
Ocean for ever. Its root sucks the sap of heart and the fruit. | 


of itis visible inthe mind. We seeit when mind works. J 
On higher planes it is this love that turns into power. It is | 


the greatest force which is dencminated in chaitanya Antah- — 
karn ( łaa set: GTM) by the name of love. In sincere | 
love we lose the head, mind is paralysed, and we say love | 
is blind. When we lose the head, we unite with the heart: | 
—the seat of love and and power. So long as we do not die for all i 
intents and purposes of the world we cannot find the real i 


source of love. So long as we do not get its source We | 
would never be satisfied. Nature strikes the cord within 12 


pure Antahkaran ( sa: mU ) of every innccent soul bub ¥ 
the poor soul spiritually blind through ignorance hunts for the À 
object of love in the world outside. Only the mind which | 
has been made most introspective and inward-looking through f 
Tapashcharya, a mind which has touched the heart can alon® 
understand the mystery of love. No sooner have you felt. | 
the inner impulse, no matter if it isdim, then you hav® | 
got the clue, Get hold of that. in your memory, search 
within and you will find the real source of love—a place whera | 
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vou find every thing, a place where we unite with all. It 
zs that Divine height where all worldy desires come to wn 
eud. Here only some spiritual Dharmic desires remain flick- 
ering, awaiting the day of their fulfilment ‘ot of fiunl- diss- 
olution. In the material world we can never get the clue ‘or 
the source of love except disappointment and remorse. A 
fouch of Totus feet of God in pure Antah karan is called Sut- 
Chit-Anand. It is this Anand ( bliss ) that oppears differen- 
tly in five Senses. In chaitanya kendras ( Zara Fz) life cent 
tres, of these senses there are different vasnas in secd form 
latent. When they ‘sprout, they take Gatward course, aud thùs 
deform the celestial bliss. It is through love ( Rema wtih) 
that we can ‘see goul. There is no ©tlrer sure avd ‘sufe rod, 
Totul absorption of mind inlove of totus feet of God ‘brings 
final liberation. Tove when it teaches its acme is trans*ormed 
into Juan Wa. 

Through sincere, earnest and deep love alone We can 
find out the right path for our liberation. A love whieh is 
sanctified by holy sermons rising from the mount of the hour’ 
can ‘only liberate the soul, If We wte on the wrong puth, ib 
is through unselfish Jove that we can find out the right one. 
The process is quite simple and exsy. When you prepare an 
iron statue what you do ? You first melt the iron, 1 mean the 
substance aud form, then cust it into a mould and allow 
it to solidify und get hard. In the same way let your henrt 
(substance ) and mind ( form ) melt over the sacred flanies 
of extreme love, in the holy service of God, let them melt 
till there remains ouly the substance ( heart ), and the 
form (mind ) merges in the substance. Still let it remain 
q on those flames till all the dross -is burnt up. Now when 
3 the mind will shoot up at this stage, you will find yourself 
~ Placed by nature on the only right path consonant and 
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f “in perfect ‘harmony with the Love of nature. People may 
i quote instances in which men have been thrown into the 
i dark abyss on account of love, but that love Was not iinsel fish d 
i love, it had some sort.of selfish motive behind it, and hence “ 
| the fall. Through extreme love a man becomes blind, he then — 
i cannot discriminate right from wrong. But the selfish R 
it motive lurking within the selfish love drives the man onward, (E 
_A blind man when. driven.onward is sure to fall somewhere, i au 
| In unseltish_love the power of mind to discriminate right | A 
pi from wrong does uot disappear. Thus the unselfish man is | 
"4 _ saved from fall. | 
tl 
PA 
3 tr 
vi 
re 


 SHIVARATRI CELEBRATIONS IN 
‘THE.ARYA SAMAJ, MADRAS. 
` ( By Pandit K. Jnani ) 


NDER the presidency of Mrs. M.~ Venkat ~ Subba | 
~’Reothereiwas held a public: meeting: on Saturday the 
~ 5th March in the Arya Sanu) hall at 170, China Bazni A 


toad. Many F prominent, sperkers took part inthe procee | 
and luid stress on. various. aspects of the Arya Samejy la 
ong these Prof S.K. Yagna N urayana Iyar, M.A, Seth 
nanath Goenka Ex. M, L. C., Sir K. S, Mehta, Sreeme 
alasubramaniam Iyar M. A,, Sjt, R. Natesan advocate 
jt Kuabardar and Pandit K. Juani, to mer 
era was, Music entertninment also 3) 

he accompaniment of V 
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The following are a few extracts from the speech of 
Mrs. M. Venkat Subba Rao, the president of the function: 


“ Indies nnd Gentlemen. ” 


“Tt is a matter for congratulation that the Arya 


Samaj, which though a powerful and influential organisation 


in Punjab and Northern India, was till recently not active in 
these parts has now entered, through its branch at Madras, on 


a period of vigorous activity. ” 


“There is one feature of the activities of the Samaj 
that must specially appeal to all at the present time. The 
Arya Samaj maintuins the balance between respect for 
tradition and desire for reform.” 


eree There is another feature of its religious acti- 
Vilies which is extremely praiseworthy. Orthodox Hinduism 
refuses to take back into its fold members who have been 
converted to other religions. We in this part of the country 
know of instances, where persons who desired to come back 
to the old faith which they had Jeft, have been denied re 
admission, The Arya Samaj is prepared to take back not 
only those who have themselves left their ancestral faith but 
also the descendants of converts. In this matter it shows a 
vary liberal spirit.” 


“The same liberal attitude is adopted in regard to the 
depressed classes and the problem of untouchability is being 
tolved in a spirit of sympathy and humanity” 

“T desire to lay special stress on the activities of the 
n behalf of women. The great trust of the late Sir 


aga Ram which is responsible for encouraging widow=marri- 
3 "gos On an extensive scale, which has founded many houses 


Pt widows and orphans, is only one instance, though the 
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most famous of the achievements of the Arya Samaj in this 
direction, ‘Caste which is the greatest barrier to national 
Jife has been deprived of ils most objectionable features, 
These and several obher reforms stand to the credit of 


the Samaj.” 


“The educational activities of the Arya Samaj are 
famous throughout Tudia, and it isa matter of special gratifi- 
cation to me, that girls and boys are equally benefitted 
thereby. Besids the Dayananda Anglo-Vedic College for 
boysat Lahore, and Kanya Maha Vidyalaya at Jullunder, 
the Samnj maintains unique educational institutions called 
Gurukulas at Hardwar and other places for boys and -ab 
Dehra Doon for girls. In these Gurukulas, a Spartan discip- 
line is combined with literary and religious tratning, the 


future of India would be assured.” 


„e... Public Jife at Madras will, I am sure, be 
richer-and fuller for the activities of the Arya Samaj; and 
the organisations which are trying to face social problems 


in this city will find all influential and earnest ally in the 


Arya Samaj,-especially, as unlike some other bodies, it seeks, 


to preserve the solidarity of Hindu Society.” 


eeeeeeeee L wish the Madras branch of- the Arya Samaj 
all manner-of success and prosperity. Let me congratulate 


before closing the efficient band of workers, who are deter’, 


mined to make ita centre of enlightenment.and influence.” 
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sq agug—By Pt. Buddha Deva Vidyalankar. 
Published’ by the author at the Gurudatta Bhavana, Labore. 
Prica As. 6. 

To the expositions of Sandhya, the daily prayer of 
Arya Samajists, the one attempted in this book is a most 
valuable addition. The writer is one of the foremost preu~ 
chers of the Arya Samaja, whose profound scholarship: no 
less than his sublime elevating emotionality lies won Him 
a high place among leading lights of the Vedic Cliureh. 
His mastery of Sanskrita literature is superb. A born poeti of 
a very high order, he is. exquisitely fitted to attune his mind: 
to the high inspired flights of ancient seers. Tlie message: 
of the Veda finds in him an apt medium, Fuitlifall to the- 
letter to the teachings of tlie latest Rishi, Swami Dayananda,. 
the writings of Pt, Buddha Deva carry a unique authority 
for what they seek to impress on tlie mind of the reader. 
The position of Sundliya for the interpretation of wich: ue 
learned expositor may well claim: originality is Manasaa Fari- 


krama to which he has given’ to all’ seeming quite: a new 
orientation though even’ there he has tried not. to: cysctttia: 
from the path chalked out by the: Rishis: translation given 
in Pancha Muliayajnua Vidhi. We congratulate the writer 
on the accomplishment of this: sacred’ tusk and recommend: 
to all devout Aryas to profit by his learned, and. ispiving: 
exposition. 


‘Ate fawa:— By Pt. Deva Shuma Vidyalankar. 


{ 
i 


_ Published by Gurukula Pustaka Bhandar, Gurukula Kangri.. 
x Price 1/8, Cloth-boynd Rs. 2= 
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Pandit Deva Sharma has been appointed Acharya 
of the Gurwkula, and as an earnest of what his A oharyaship 
will mean to his pupils and the people at large he has presen: 

_ted to the Arya publie this collection of prayers bassed on 
the verses of the Veda. While His Majesty's guest in the 
Jhansi Jail inthe course of the last Satyagraha campaign 
he conceived, the idea.of utilising the leisure thus compulsorily 

“thrust on him in making.a parayana, complete perusal of 
the Vedas, out of which 864 prayers were culled to meet the 
necessity of devotees to address a suitable supplication to 
the Almighty every day, as it blossoms in the orchard of the 
varedly blooming year. An arrangement of the verses so 
collected was made according to meters suited to. various 
seasons. The subject matter of the prayers, too, is such, as 
the sequence of ‘Seasons in its rhythmic cadence naturally 
warrants, The present installment covers the first two 
seasons, viz, Vasanta and Grisma, Other volumes will 
follow. in due course. 

The meaning of each verse was determined after 
deep cogitation, The writer repeated the sacred mantras: 
over and over again. He sang them in various melodies, 
whispered them, uttered them loudly, murmured them as he 
sat, stood, walked and even slept so that he got absorbed both 
in their letter and spirit. To the reader, too, he recommends 
a similar process of selfimmersion in meditation over the 
holy Mantras. : The book is surcharged with a spirit of deep 

devotion, self-forgetting bhakti. 


The authorities of the Gurukula have done well to — 


_ include this book in the series named Swadhyaya Manjart, * 


_ Volume of which they present gratis every year to subscribers | | 


to the Shraddhanandu Gurukula Smaraka Nidhi. The 


p towest: yourly subsoription for becoming a member of this : 
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| Nidhiis Rs. 10. Those who donate Rs. 100 or more at once 
can also enjoy this privilege. The first volume of this 
Manjari was MEQ ey ay by the same author, It was followed 
by cart at aaa by Pt. Dharma Deva Veda Vacha pati, Prof, 
of Veda at the Gurukula University, As contritution to the 
exposition of Veda Mantras, this series deserves to be most 
cordially welcomed by all followers of the Veda. The name of 
Swami Shraddhananda associated with the sacred Nidhi 
which this Manjari consecrates makes the Manjari itself 


doubly blessed. 


$ 
K 


~ . f 
Around me, up tothe time when the consciousness of both returnel 


_ tion left me, and thought to m 


inch 
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CONTEMPORARY THOUGHT 
REVIEWED. 
IMMORTALITY. 


The Marquis of Tavistock writes in The Occuly 


yd 
mint 
obta 
ig ec 


is, | 


| Review :— fun 
; : A (Mf i 
I BELIEVE in the survival of the mind-personality or sout i, 

] | . | howi 
after death because I can see no means whoreby sucha phenomenon ane 

f re 

can come toan end, nor any reason why. separation from the- pliysical | Mint 

body should end it. The Only “ending of things ” of which we have ane 


any knowledge comes about by dissolution of the parts. ‘Phe mind:per 1 4), 
sonality has no parts, as is proved by the power of the mind to form a PA 
common judgement on two different ideas, a fact which would be impos 
sible if each idea were contained in a ditferent compartment ; therefore | 


the mind-personality Jacks the quality essential to disintegration, decay, | 
aud cessation of existence. 


The idea that thought is the product of the physical brain of 4 | 
living person is, now diseredited even among rationalist thinkers, and | 
the wiser and more probable theory that brain and body are simply | 
a channel through which the non-material life and mind function during | 
physical existence stands more than ever firmly established. 


Ihave myself had the rather intersting and, I believe, unusual f 
experience on the two occasions when I have been under an anæsthetit 


(once fora fairly serious Operation ) of having been consecutively awang J 
. > : 
of my own existence and capable of rational thought and reflection fron 


| 
the time I lost consciousness of physical feeling and of all material thing® a, 


Iwas definitely aware of the moment when the power of physical gens 


yself, “ I suppose they are now engagi 
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‘Some people imagine that the crippling of the mind-personality 
| hy disease ‘or injury to the ‘brain is evidence -thatthe brain makes the 
| mind, and they aiso think that the failure of-most human beings to 
obtain direct proof-of the existence ofthe souls of friends who are dead 
jsconclusive evidence that those souls no longer exist. This reasoning 


ecculi 
2 functions in-an erratic nranner, comparable tothe working of a lunatic. ' 


is however, very inconclusive. When au electric battery is damaged it 


}f it is severely injured it ceases to function altogether. We do not, 


souk | ; 
| however, conclude that because thisis so the battery actually makes or 
a creates electricity; nor when 36 is completely broken do we assume 
pe | that the electricity of the existence of which the battery once gave us 
have evidence has now ceased to be. The more reasonable explanation, of . 


d-per- 


the failure of most people to obtain contact with the dead is thas 


inh) lie average living person is nob equipped with the faculties and other 


mpos | are ; ae: 
i 3 i qualifications necessary for obtaining such contact 
refore | 
‘My other reasons for believing ina future life are religious: 
thecontinuance of the personality after death is inevitable if the story 
| of Christ be substantially true or if there be a just aud loving Gud. 


Apart from personal religious experience aud the observation of the 


lecay, 


remarkable effects of true religion on other people, I cannot, as a student 


imply’ | : SPST 
TRIE of human nature and of history, believe thut the story of Christ and 


E | His resurrection is other than substantially true. lt is incredible, with- 
vut parallel in history, and contrary to all experience of human nature 
in general and of Jewish, Greek, and Roman naturo in particular, to 
Suppose that a small party of Jews—and very stupid and cowardly 
Jews at shes if we may believe the Gospel account of them—could or 
Would, on a foundation of error or wilful deceit, have founded a Church 
Which lived and grew within the Roman Empire in the face of such bit- 
ter and continued persecution as history fully establishes that it received 

| and kept on receiving over a period of nearly three hundred years. ‘These 

À things simply do not happen: men are at once too selfish and too sensi- 
| He to suffer in such numbers and over so long a period foran untruth 
Presented in such a guise. 

3 3 That the survival of the soul after death must follow if: there 
Sa just and loving God is obvious froin the fact of innocent suffering." 
w this life be the only one, then there can be no justice and very little 
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} 
| Jove in whatever intelligent Power exists behind or in the Universe, 
I belisve that there is an Intelligence behind the Universe because there ` -J 
isso muchin the way of law and order that the rational mind of man 

| can understand and make something of. ‘There is also plain evidence 

} of purpose : evolution continually proclaims purpose; the intelligent deye ` 

| lops from the unintelligent; the beautiful develops from the plain ; the n 
| loving develops trom the unloving. That God is personal, or rather, I 

i should say, is not less, than personel, seems to me to follow from the fact | o 
that personality is a greater thing than impersonality. If the world o 
I contains personality, as in menand animals, it would be strange indeed if i l sg 
4 the Lite-power which sustains the Universe were less than personal and f ed 

Were to that extant inferior, It would be equally strange if the Life | be 


power behind the Universe were also iuferior to beings on this earth in f Li 
| 
lacking the power of affection. and the appreciation of benuty, nor iy | _of 


there any indication that He does ; the evidence is to the contrary. - š ha 


Iu nature we frequently tind the evolution of a beauty which is 


of tio material value to its possessor, while in the world at any givetl 4 we 


moment health and happiness always vastly preponderate over sickness | gis 
suffering, and fear. If there was no good God to act asa disturbing 


| 
| 
factor, by the law of averages the good and the bad should exactly bala: | th 


nce. Itis observable also that, whereas evil is often strongly entrenched | . he 
and terribly powerful, it always tends to carry with it the seeds of Do) t 
own destruction. Itisonly good that is eternal and rises, phoenix-like, : pl 
even from the ashes of its own martyrdom. Itis therefore essential to | | Be 


realize that the God whose existence makes the soul’s survival certain i k 
ia 8 iwartyrgod like Christ who only rules because He serves, who ouly 
conquers by self-sacrifice, who only punishes by allowing sin fo inflict 


wn puni nont, > jiho is soph only in the sense tliat na 


iatu al law and to do pea tit he tikes in m way he choo: 


i 
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| The Hindustani Academy 


( Raj Bahadur Lamgora, M. A. LL. B. ) 


When the Academy- was inaugurated, high hopes 


were entertained about its future. It was considered-a good 


-augury that at least! here there will be no difference between 


the official and’ non-official view-points: Though the first 


‘council ofthe Academy was nominated by the minister of 


education, we hoped that some-sort of elective principle. would 


be recognized and that future councils would represent the 


Literary Hindustani world, instead of the arbitrary will 
of one man, however high-placed. .Our standing complaint 


has all. along been that its membership is conferred not on 


the grouud of merit. Do we not therefore see that raw 
youths ure preferred to veteran literary savants merely because 
as lecturers in Universities they happen to catch the official 


| eye. We thought that the Goveroment must be acting on 


| the advise of the General Secretary of the Academy: and 
hence uddressed our complaints to him. But his letter dated 


the 9th. of March 1932 tells another tule. “ Your com- 
Plaint aboub the unrepresentative character of the academy” 
says he “should be addressed to the. Government which 
constitutes the Council of the Academy ” 

So far as we have been able to understand, the main 


Object of the Academy is to unify Urdu and Hindi in such 
 Lway as to develope what is termed Hindustani so as to save 
the national language from the danger of over-Arabicization, 


= Over-Persianization, or over-Sunskritization at the hands of 


Sectarinn zealots. As even the most effectively organized 


| _ body of non-official opinion i.e. the National Congress has 
adopted the Hindustani as the uationel lingua franca of 


t 
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India, the path of success is smooth if proper ways and. meing 
‘are adopted. If it is recognized as the language of legis. 
Jature cor as the medium of instruction, its development may 
‘be as phenomenal as that of English after similar recognition 
was accorded to it in England. But we recognize thatat present 
Ahererare practical difficulties. What we wish to suggest is 
othatdf:the ideal is accepted and the Hindustani is adopted as 
.a second language for the time being, much progress can be 
achieved. ‘dissis not the theme of the present article, and 


Jhence.wve leave this point here. 


‘Let us now see what is the next possible means? Ib 
is clear as daylight that a language is moulded muinly by 
authors :and writers in the press. Hence their co 
operation uis to be secured and their interest to be invoked. J 
Let us thercfore:have an eHectoral register consisting of (a) 
the names of authors of books in Urdu and Hindi (b ) the 
names:of -editors of Urdu and Hindi papers and periodicals 
. {c) the:names of all the graduates in Urdu and Hindi aud 
) the 


other -graduates of at ‘least 5 yens” standing and (d 
names of those that have passed some recognized exami 
mation in the above vernaculare To begin with let Inf 
the members of the Council be elected, ‘The other half may i 
n and the { 
As 
yule 1 
ction | 
wisi 
d its | 


_ consist of the nominees of the mimister of educatio 
_ representatives of the Legislature and the Universities. 
regards fellowship of course, there can be no elective 
Let the fellows be only those who have achieved distin 
E in the world of letters as recoguized by the Council. 
only then that the Academy can command respect ana i 
resolutions can be translated into action in the literar] | 
wrold. ; E 
: “ Selfreverence, self-knowledge, and self-control A 
_ the words of the conservative poet Tennyson “lead” us ~ 
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sovereign power.” We regret to. note-that the Academy 
has not learnt the lesson of self-reverence.. Year. after year,. 
we seo men invited to preside at its conferences not because 
they have made their mark ins the literary world but because. 
fortune has favoured them in other- walks. of life. Will its 
not look ridieulous, if Pandit Mahabir Prasad Dvivedi: or: 
Munshi Prem @hand is invited to preside over the full bench of. 
our High Court? .Why.are the judges of High . Gourts: 
allowed to usurp positions which in. equity and. natural. law 
should goto the literary, men of eminence? I. think this 
anomaly should hexvemoved’ even by the workers. under the 
present constitution. 

There ig one. more thing- towards whieh I have invi- 
ted: the attention af the authorities of the Academy but 
without avail, The sensitiveness of literary people is prover-- 
bial., A. persian: phrase gadaa-t mutakabbar ( proud paupers ) , 


tarsely sums up their point-of-view. Firdausi’s protest. and , 
Bhushan’s.: leaving the Imperial Court are classic instances, 


but theunderlying truth is existing today as mmeli as iu, 
the past. Why should it not be so? You pay them so Mewn- 
grely in sliver and gold, why should you not make amends'. 
in the shape of honour at least and this will-not affect your 
budget? There is the reward as sure as that which won fors 
Chhatrasal the immortal line : 7a $ FATA WT VA AAT Èt 
These literary. men are easily pleased. as well. Even in vrdi- 
nary AMAT, or alà amaa no prominent people can be 
expected- to attend unless. invitations bear the autograph. 


Signatures of some responsible persons.. Even in the press. 
invitation which represents the idea so.. well-expressed by. 


Ghalib in salæa-i-aam hai youraan-i-nukla-daan ke liye: 


| ‘Ven ordinary Conferences anounce, arrangements for- 
Re ton. ete, and. employ volunteers to receive. 
‘legates: ab tlie railway stations of the place. But, 
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$ to receive voluntary service you must do something to secure ] ol 
3 their sympathy by an apeal to their kindly self-sacrificing | ga 
imaginative spivib. ee 

3 : Yes, you:can run your Academy by official ‘help bub # 
remember that there isa world of,difference between an ener- T | 

getic horse of good mettle and aq È HIS Bates, a awd e 

i jie. a wooden horse which drags its slow artificial existence Il tói 

f along with its:limbs and joints ‘grating asit goes. a | We 
i" pr 

4 | tir 
| scl 

aaa | Ri 

| th 

| th 

th 

th 


EDITORIAL REFLECTIONS. 
INDIA’S DRINK PROBLEM 


‘The Rev. J. F, Edwards contributes a thoughtful 
patik on the above subject to the “The young men of India!” 


— 
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re 9 Ofcourse the learned divine need not be taken seriously as re- ` 
S gards his chronology for as a faithful servant of the church he 
must needs be tied down to Mosaic chronology. What matters 
it to him that the Vedic gods were worshipped in Asia = 
| -Minorin the year 1400 B. C. and ina treaty between two |: 
3 kings unearthed in 1907 they are mentioned in the samé ’ a 
x order in which they are found in the Rigveda. What mat- 
ters it to him that execavations at Mohanjedaro which have 
brought to light a civilization older than 3000 B. ©. have 
proved that Vedic observances were the rule in India at that 
time. Why should he bother himself about the researches of 
scholars which point to. the conclusion that since in the 
| Rigveda Kartika is treated as the first lunar month and in 
the Shatapath Brahmana Phalguna is given that position, the 
| theory of the Precession of the Equinores requires that ” 
the former should have existed at least 17,280 years prior to 
| the compilation of the latter whose age, as astronomicilly cal- 


| culated is 23,070 B. ©. He must, true to his salt, al speak ' i 
| of the Rigveda,“ the oldest history of the Aryan race” as hav- ° | oe 
| ing been composed in 1000 B. ©., i.e. maintain in effect thab ` , ay 
= | the religion preached in it was practised thousands of years l | 
nl | before thesource wasitself conceived. If the worldean be created 
| oub.of nothing and the World—Savior in human form can be 
of ) conceived without « human father, why cannot the Vedas 
| exist before they were brought into existence. He, must’ - 
go on saying without proof that Soma means wine evel 


though in Satpath Brahman (v, 1. 2. 10 ) we read 
e g l aai eft: santa: aia: t 
sad meat qa: TT Il 


is | “Soma is truth, prosperity, light and the Sura ( iare) 
| Untruth, misery, darkness” In the face of this clear and 
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explicit distinction made between Soma and liquor, one must, 

possess hardihood in an unusual. degree to. be able to assert 
that Soma is liquor and the Vedas speak of a drunken God: 
becnuse libations of Soma are offered to. him. Moreover dune 
king is nowhere approved in. the Vedus. Ib is condeminened., 
in unqualified terms in the Rigveda (f..116. 7,x. 181. 4. 5. vii. 
86. 6., vii. 20. 12, viii. 21,14) and.the Sat path Brabman xii, 
7.3.8and Atharva Veda xivi,, 35, 36. It involves men in 
quarrels for quaffed juices fight within. the brain (R. V. viii 
2. 12 ) It is classed with dicing and meat as an evil. 
( Atharva Veda xiv i, 35, 36 Rg. W. ii 86,.6 ), 


The learned missionary must seize upon a. spurious. 
verse in the Manusmriti and proclaim that wine-drinking was.. 
sanctioned by Manu although the great law-giver says expli- 

| citly that wine must be renounced because it disables a mun 
| from seeing right or wrong and because it. is refuse matter... 
(xi. 91 gt, 97) The penance prescribed for a Brahman if, 
j he tukes liquor is deuth after drinking burning hot spirituous.. 
| liquor ( xi, 90 ). 


The Chhandogya Upanishad says -— 


“The stealer of gold, the drinker of spirits, the violater of the ` 
bed of his teacher, the killer ofa pious. man, are: the. four who fall and the : 


fifth who associates with them ( v, x, 9 ).” i Ga bef 
sib 

The “Mahabharata. anys that even its seent is to be the 

; pied Sant 164; "78-79 X The Vedas and the Shastrasi F A 
ag 


e clearly pepin the use olia wine and it is for this rentoa 
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‘There is not-n'siugle man in my kingdom who drinks 


4 Chhandogya Upsnishid 5, 11 ) Degeneration set in later 


but the statesmen of‘ancvient India had the courage to enuct 
stringent legislative measures to stamp out this evil and to 
-enforce total prohibition. Iu the Mahabharat (Musala Parva) 
‘ave read that daw was passed and promulgated that any one 
manufacturing wines ‘and spirits would be impaled alive. 


“Here are ‘the texts = 


Q— mena ae ame, + cacao Get xfer à (wa Ta. W, 22) 
a— sa malt ag Raag E 

quent a qia: aa: amatat 
a oe A fated gong fa maa aT aA 

Had & Ger ACA As Heat TATA 


We read of similar proclemations in Sukia Nitl 


. (Sukra Niti 587-624 ). 


- The Revd, gentleman is indignant at the sugge 


tion that a ‘Christian people has introduced the liquor 
“habit in Tudfa. It is no doubt trae that it isa Christian 


Government in India and perhaps the first Government 


| jin the history of India that is directly interested in the 


profits of the liquor trade, Says the Revd. gentleman: 


If the liquor traffic was established in India hundreds of yéars 
before the British came to India, that fact in ho way lessens British respone 
sibility for its becoming so entrenched in the life of present- day India 
that drink reform is being shirked because of the disturbance to the finan- 
cial equilibrium that would result in consequence. 'The financial factor 
has become so great that ib is feared this sometimes blinds the administrator 
end legislator to a clear duty. How far removed from each other are the 


Present-day British and Indian points of view on this subject is seen when 


_ itis remembered that the overwhelming majority of India’s people desire 
abolition of all liquor facilities and temptations, whereas ‘minimum cons 
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sumption aud maximum revenue’ is the official motto. If anyone out of 
“India desires to get a clearer understanding of the deep anger and resent. 
ment against Government that Jay behind the widespread Civil Disobeđi- 


euce Movement of 1930. such a one only need turri to the official report, 


India in 1929-30 (pages 827-29° ). In’ those pages Governments 


spokesinau sets forth the official point of view on the liquor question,, a 
© point of view thatiis poles apart from that held by- Hindus, Muslim and 


- Indian Christians: all. over India. The official spokesman justifiably 


pesoutative Political body in Tudia The entire asho and i its | i 
ban! 


ollection, Haridwar 


Js 
ign 
own 
in t 
jót: 
by € 
a tr 
193. 


complains against tho desire for drink reform being ‘ mad to serve regrett- Ind 
; able political ends. a -by nationalist agitators.’ i pare 
: ‘The learned writer goes ou to say that official reports | Jigu 
has no right to. complain:in:view of the fact that the Govern- Secr 
ment, of which heisa spokesmen, has not-even yet carried estin 
out the all Judia Legislative Assembly resolution of September | isa 
of 1925 urging. legislation looking towards prohibition asa | exp 
_ goal with local option as a first step. The resolution was | jess 
i passed by 69 votes to 39. Not one non-official Indian ae 
member voted with the Government. E E 
: ‘The writer goes on to Says ;— a A 
The: latest indication of the official attitnde is to be found in niar 
; India in 1929-30 which proves how dismal is Government’s failure | 
to deal with oue of India’s biggest moral problems: ‘On the whole, the | 
consumtion of alcoholic liquors does not constitute 2 serions problem in x in th 
India except in the large industrialized’ towns............On the whole, - | Indi 
therefore, the’ various-governing’ authorities in the santa may bestid | men 
¿ to have adopted all reasonable measures within their power to guar!) with 
ca against the spread of the drink habit, and to make it difficult and expen forei 
, Sive to gratify.’ In. view of the Legislative Assembly’s resolution of] cons 
: _ September 2, 1925, referred to above, we cannot regard the last sentene? | be 
he foregoing quotation as anything Jess than an affront to the highest Com 
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Js there no ‘serious problem’ in the fact that millions of gallons of fore- 
į ign liquor are brought into India every year, and this against India’s 
own wish, expressed constitutionally in almost every legislative chamber 
in the land? Is there no ‘serious problem’ in the starting of so many 
yots, around drink-shops which the people find they cannot get closed 
by constitutional means? Is there no ‘serious problem’ in the fact that 
atruthful report could not be given in the city of London on May 18, 
1931, at the 43rd annual meeting of that noble organization, the Anglo- 
Indian Temperance Association, without the inclusion of the following 
paragraph ? ‘ Conclusive data as to the total expenditure on intoxicating 
liquors in India are nob available, but Mr. O. Rajagopalachari, Hon. 
Secretary of the Prohibition League of India, after careful inquiries, 
estimates it at 100 crores of rupees or £79,000,000 every year, which 
isa serious figure fora poor country like India. Compared with: this 
expendintre on the Army isless than 58 per cent., the land revenue 
less than 37 per coub, and the entire cost of general administration 
in all the Provinces only 28 per cent. In the Madras Prosidency 
it is estimated that over 16 crores ( £12,000,000 ) are spent on intoxicants, 
of which five crores are taken by the Government. 16 is evident 
from these facts, despite every encouraging sign, that a grave evil 


remains to be remedied ? 


What the remedy is was clearly sot forth by Sir Sankaran Nair 
| inthe Council of State on February 9, 1927, when he said: ‘We in 
India, loathe this drinking habit, we detest it, and we want Govern- 
ment therefore to carry oul this prohibition policy. It is an consonance 
With the highest dictates of Christian civilization. ‘he policy of a 


foreign Government in India should never be to lag behind the moral 


fonscience of the country ; if they pass a law to-day that there should 
be prohibition throughout the country, from the Himalayas to Cape É 
Comorine, the moral conscience of the country will support them...... 
Why do you say you should not interfere with the freedom of the people? 
Don’t you interfere with the freedom of the people when they want to 
|  Commita thing whichis not right ?........ It the thing is right, if itis 
> Necessary in the interests of morality, if it is necessary in the interests of 
the health of the people, ifit is necessary for the future well-being of 
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4 future generations’ of tha comitry, ` the Government must do it, A- 

F Home Rule’ Government will enforce ib........ We want jt on A og 

: religions grounds, we want it on ‘moral grounds, we want if on'social w 

; grounds, we want it in the interest of the health of the country,’ l Tı 

The two great difficulties confronting such control are: first, the | pi 

; danger to tho financial equilibrium of the State should there be any pr 

d sudden dislocation of public finance; and second, the danger arising ! vö 
from illicit distillation, since under Indian conditions ‘every man can Mi 
(so to speak ) have his own beer-tap in his own back-garden’. ‘l'o avoid ie 

$ these two dangers the date of carrying into effect any promises of eventual Pas 

prohibition may-be made dependent on the measure of success attending : 


Local Option, and ou the measure of co-operation the people extend to 
Government officers in hélping to detect illicit distillation and other 
crimes. In facing this financial problem, all concerned will do well 


to remember that it is highly probable no nation on earth has ever | 


made a net profit out of liquor taxation or State-liquor trading, for 


= whatever profits there may be will never balance the losses the Drink mba 

d each : : 2 by oh aa Bae. I Co 
_ ‘Traffic inflicts by illness, crime, incapacity and inefficiency. On this f 

> important matter Sir John Simon is reported to have stated in the | ne) 

: Bs 


& House of Commons during the debate on the Betting Bill on June | 


10, 1927: ‘Are you quite sure, is there any social reformer in this | 


= country who is quite sure, that if down to to-day, there had never been any m, 
tax on liquor, and they none the less knew the injury. that it did, social pe 

_ reformers would advocate putting a tax on it to-day ® Idoubb it very’ chin 
much. I doubt if there is a sincere social reformer‘in the country, aif bis soli 
ee hee ache the ` sip hiton y of: Sige eei Lo 
sto: 

the 

6 Wiss intoxicating drink.’ And in the: same’ debate, Mri a 

» Snowden, Chancellor of the Exchequer in the Labour Governmen?, E g A 


| the'same thing in different words: ‘Tho liquor laws ‘originated * 
i a 
e opinion in regard to drink was-not awakened 


1 those days a gees a reventie from t 


e 
cores 


ms of the 


= 
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conclusion of the majority being ‘that. twenty. years is the shortest period’ 


nat 


within which the needed ‘new revenue could he obtained.’ „An, influential 


Indian minority held that -the goal could be reached financially in a-shorter 
period than twenty years, and the’ entire Report: showed the -financial 
problem. to be-far more within. the range. of possible solution than has been 
commonly supposed. . Some students of the subject emphasize the import- 


ance of readjusting the financial relations : between: Central and: Provin- 


cial Governments as the quigkest and soundest solution of all.. In this- 
connection it is worthy of note that when Mr. Wiles, the Financial 
Secretary of the Bombay Government, had admitted in the Joint Free Con- 
ference at Poona in connection With the Statutory Commission on October 
18, 1928, that ‘there was corapetition between the Central and Provinciak 
Governments in taxing country-made and foreign liquors,” Dr. B. R. 
Ambedkar, a membor , of the:Committee of soven appointed. by tho Bom- 
bay Government to sit with the Commission and with the, Central Indian 
Committee, asked ‘whether revenue from the income-tax share would meet 
normal expansion and provide for compulsory education and prohibition. 
as well,’ to which Mr. Wiles replied saying that ‘it wonld meet the extra, 
expenditure required. Unfortunately, far too often have Indian statesmen. 
in the Councils clamoured for Prohibition and yet have refused the respon- 
sible Minister the necessary alternative taxation that would enable: 
him to work out the Prohibition poliey desired. -Probably the only 
solution ofthis dilemma. lies in. bestowing: on the people. the power of- 
Local Option, with allisits educative value in democratic method, aud: 
sto:trust-that.the needed spirit of financial co-operation will be created 
thereby, as on many believe it would be: For the people, would quickly 
Tealize that they were being delivered from a useless and _unremune- 
rative expenditure, ‘from which they get nothing i in return,’ as Dr. Datta 
reminded the Assembly on September 2. 1920. The late Hone Mr.. 
Gokhale publicly made known:his-viewsthat in: order to save:-India. from. 
the dangers, of the liquor, tra fic he would., even: welcome, the saltstax. That 
| the people are ready, when properly etei in their democratic „privileg- 
ğ OS, to throw away the ‘apathy? which in Mr. Gandhi's opinion 50. aian 
characterises: ‘India-inmatters: of social reform; is indicated by-tho decision of. 
© Municipality of Taran Taran in the Amcitsar District, to-avail itself of 
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the powers provided iy the Punjab Local Option Act to close all its liquor 
shops. Out of 2.000 voters 1,600 voted and not a single voter favoured — 
the liquor shop. The comment of the Poona Mahratta had force when ib 


said ( October 21, 1928): ‘In face of this unique result of voting, all 


objections against Prohibition put forward by Government, must lose al E 
g n p ) ! 
force,’ and ‘all Provincial Councils in India must force Government to 
adopt the policy of Local Option. ste 
It would be interesting to note down the attitude °° 
of the Christian scriptures in relation to wine-drinking, | E 
The following quotations speak for themselves:—Give |" 
_ trong drink unto him that is ready to perish, and wine unto 
those that be of heaving hearts, Prov. xxx 16, | a 
Let him drink and for get his poverty and remember | 
Ps his misery no more ( Proverbs 7 ) E s 
“4 | pa 
Drink no longer water, but use a little wine for thy | ate 
stomach’s sake ( I Tim v. 23 )- | — 
INDRA AND SOMA. | th 
Dr. R.E. Hume as quoted by the above writer says:— | th 
“The one hundred and ninteenth hymn of the Rig 
contains eee which no other scripture in the A 
‘the boastings of a drunken deity” a 
sn ra 
X Deity Tea Let us see whether this contention 4 a 
‘ume is born out by a eareful study of the text. q 
ma, 4 BOO 


meaning ofthe word ‘drunken’ as given in An- 4 
lonary is “ drunk or intoxicated”. The meaning — 


ted, inebriated, Bec cr Come, stupefied, or f 
cs At ba ta a “<a 


tor 


red 


all 


all 


er 


- 
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. Indra Says:— 
saat afaciea arm gafa fray 
Clear sensee has come to melike a cow who bows to 


meet her darling calf. 


The original Sanskrit words saat afaafere signify a 

| state of mind just the opposite of intoxicated. Griffith had 

no right to translate AR as hymn. But privielges ave vouch- 

safed to oriental scholars which are not granted to us ordi- 
nary mortals. 


Now let us see what Rigveda says with regard to al- 

eohialic liquor in relation to Indra. 
watard aena fara clad A Gees: 

Let us quote here an extract from the commentary ef 
Sayana on this line. 2 gx tard haa aad art cieaAaET area 
mad dt ava afta maa a aà a ane amaaa: | gpa 
gungen——a cai dafa fafa aratiadtead: O Indra 
thou never accepteth the rich as thy friends they provoke 


thy wrath because they grow on wine. 


Even if we -accept Griffith’s much diluted rendering 
of this verse as true translation we cannot associate the drine 
king of intoxcating liquors with the name of Indra. Griffith’s 
translation follows :— 

Thou findest not the wealthy tobe thy friend, those 


scorn thee who are flown with wine. 


If Indra isa drunkard will he not find the most con- 


| genial company among the fraternity that are flown with 
Wine. ; 


Now let us come to Soma. 


Before coming to a decision about what Soma is let Us 


ni | first consider what it is not. 
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Says Shata patha Brahmana :— 


et ag: AA: NA: 
AJA WH AA: GU YTO.. g. R..Lo. |p 
“COF these: tivo the -Soma, is truth, prosperity, light; 
„apd sura ( spirituons liquor ) untruth, misery, darkness. 
Shatapatha..5. 1.2. 10. 


In the face of this passage it would be the height 
of impudence indeed to translate Soma as an intoxi- 
cating drink. -Now let us see what Soma is. Itis nob 
possible to discuss the theme at length in the short space of w 
note in a Magazine. Yet we would give herea few passages 
Which would be enough to show.that.Soma does: not always 
mean a particular: kind, of. tree, 


; The sacred hymns love him who wakes and watches 
to him who watches come the-Soma verses. 
The Soma saith unto the man who watches ‘I rest and 
have dwelling in thy friendship’ ( Rigved V. 44.14.) Does 
‘this discription apply to a.Soma tree 2 
Again, 
The prudent.find. it easy to distinguish the true and 


false : their, words oppose each other. s 


‘Of ‘these:two that which is-true and honest, Soma 


protects, and brings the false. to nothing. 
(Rigveda vii. 104. 12.) 
‘We have given- here-Griffith’s AAE neseno 
verses of Rigveda, Can Soma be considered here by any stret 


: . 2 a p 1 chien 
of imagination to mean a tree 2. Let us giye one more vers 


y b 
[Those aweful weapons that, thou:, hast shmipened “i i 


paint to strike men down— 


s 
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v 


Guard us therewith from every foe. * 


Is this discription of atree? We cunsgo som multi- 


Ir plying dustamees like this but we think that these are suffi- 

hts ciant to establish our contentions (1) that Soma nowhere 

egg, (means an inoxicating drink, aud (2) that the word ‘Soma .. 
dose not ulways mean a particular kind of tree, 

oht Let usin support of these contentions give a few — 

N more quotations from the Shatapatha Brahmana. 

nob a 2 Am (a. 88) g. R. RR) The king is Suma. 

fy (eer ofivatfa: ata: (TY. R go) Soma is truth, prospe- 


ges rity & light. 
mrt fe carafe: (gt. ¥. 2 ¥. 8&) Soma is Prajapati. 
Jaa à aita: (%3. 8. &. ło ) Soma is warrior. 
IE à atm: (a. 2.8%.) Food is Soma. -| 
Tora: aia: (T. 9 & %. 2) Lhe life-breath is Soma. 
amt à ata: (8, 2, 8, & ) Glory is Soma. 
nd tat & ata: ( 2, & 2, €&) Seminal fluid is Soma. 


LYS 


gt 


068 
aa ar ug a adafa ae aa TRA | 
asg agi way ad ata (T, R, & 3, 22, ) 
nd 


Twofold, verily, is this, there is no third ; to wit, 
| the wet and the dry; what is dry that relates to Agni, and 


na | What is moist that relates to Soma. 
{ ( Sacred Books of the East Vol. xii) 


Let us now proceed to the passage which has been quo: 
ted as containing the bonstings of a drunken deity. We have 
| shown by: a quotation from Shatapatha (1.9.2.9) that 
| Soma means the-seminal fluid (‘at & eta: ) If our revered fris 
end will substitute “ Seminal fluid ™ for Soma juice and “ righte- 
| ous indignation” for “ fury ” the whole passage will be quite 


i, + z = ? * á 
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‘oleat, ‘to! chim, Tires” are not ‘the satis ufan druken | 
' deity but’ loud: ‘musings “of “a © Bral machari -of one who} 
4 like Jesus Jrås remained belebates and has drunk deep from thel! i 
s, -eternal fount phwisdow divine. = a EE 


a 
x’ 
- 


~ As tothe three tubs or thirty pails, suffice if fo say” 
“that. the. translater has blundered in the in terpratation of this 
verse fom the. wT beginning. He has translated the word 
ae means ‘ “wlake ” sas “ tub or pail.” It is needless | 


} 


\ *to enter into a detniled disgnesion with such an interpreter 
va of the Divine:lore. Should any one desire to know the right 
meaning of this verse, we can do no better than, refer him to 


Rishi Daya Nanda’s commeiitary on this mantra, ° 


4 k y 4 En Sandhya-Vandanom. eet. Í 


“The practical philosophy of Hinduism. 
© Be Edition, Demi -16 vo— Price “Rs. -2. 
BoR. a, i 
$ “AW astodinding and © Scientific Eai of gavin 
E i cto: in Tleli with Sanskrit quotations. | | 


a 


a, Py 


a NT IYER B.A- ¢ 
— Rerig, Siperintendent, 
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